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PREFATORY NOTE TO AMERICAN
EDITION.

This book is based upon articles by the author
which have appeared in the Hibbert Journal and in
the Contemporary Review, and incorporates the sub-
stance of many of those articles: but they have been
revised, in parts re-written, added to, and amended,
so as to develop a continuous treatment.

They are arranged in four sections or divisions:—

The first treats of the old problems of science and
faith, of belief in the miraculous, and in the efficacy
of prayer; and adduces justification for some of those
beliefs.

The second is mainly concerned with what are
commonly considered Ecclesiastical matters—that is
to say with Church organisation and with Public
Service of all kinds.

The third concerns what is called the Future Life,
and treats of the Immortality of the Soul.

The fourth represents the interaction between
Science and Christianity. This part aims at ex-
pounding the fundamental Christian doctrines from
a modern and scientific point of view, and at show-
ing how ancient modes of expression, and the mediz-
val language in which are embodied the most vital
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truths known to mankind, can be interpreted and as-
similated by advanced thought.

A threat of unauthorised publication of some of
the Hibbert articles, as they stand, has been received
from America; but if any such publication appears,
readers are hereby informed that it will not be the
edited and authorised edition, but a mere reprint of
unselected and unrevised material.

OLiver LobGE.
University of Birmingham.
May 1908.



PREFACE

T is difficult for a lay individual to suppose that
effort on his part can have any influence in turn-
ing the hearts of the disobedient to the wisdom of
the just, and so in some slight degree preparing the
way for the Coming of the Kingdom of Heaven
upon Earth; and yet he may realise that those are his
instructions, and that wonders are said to be possible
if action be taken in a spirit of faith. Consequently
a steward of the mysteries of physical science may,
without undue presumption, proceed to utter such
thoughts as have been vouchsafed to him on topics
which, however treated, are undoubtedly of the high-
est moment to mankind.

Lxzrici, April 1908,



Correcr ror Tump SUNDAY IN ADVENT

(Composed by Bishop Cosinin, 16061)

“O Lorp Jesu Canist, who at thy first coming didst send
thy messenger to prepare thy way before thee: Grant that
the ministers and stewards of thy mysteries may likewise
so prepare and make ready thy way, by turning the hearts
of the disobedient to the wisdom of the just, that at thy
second coming to judge the world we may be found an
acceptable people in thy sight, who livest and reignest with
the Father and the Holy Spirit, ever one God, world
without end. Amen”
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SCIENCE AND FAITH

CHAPTER 1

THE OUTSTANDING CONTROVERSY.

I

T is widely recognised at the present day that the
modern spirit of scientific inquiry has in the main
exerted a wholesome influence upon Theology, clear-
ing it of much encumbrance of doubtful doctrine,
freeing it from slavery to the literal accuracy'of his-
torical records, and reducing the region of the mirac-
ulous or the incredible, with which it used to be almost
conterminous, to a comparatively small area.

«This influence is likely to continue as true science
advances, but it by no means follows that the nature
of the benefit will always be that of a clearing and
unloading process. There must come a time when
such a process has gone far enough, and when some
positive contribution may be expected. Whether
such a time has now arrived or not is clearly open to
question, but I think it will be admitted that ortho-
dox science at present, though it shows some sign of
abstaining from virulent criticism of religious creeds,
is still a long way from contributing in any degree
to their support; nor are its followers ready to admit
that they have as yet gone too far, if even far enough,
in the negative direction. No doubt both sides would
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allow that the highest Science and the truest Theology
must ultimately be mutually consistent, and harmo-
nious; but they are far from presenting that ap-
pearance at present. The term “Theology,” as or-
dinarily used, necessarily signifies nothing ultimate
or divine; it signifies only the present state of human
knowledge on theological subjects. And similarly
the term “Science,” if correspondingly employed,
represents no fetish to be worshipped blindly as abso-
lute truth, but merely the present state of human
knowledge on subjects within its grasp, together with
the practical consequences deducible from such knowl-
edge in the opinion of the average scientific man: it
usually connotes what may be called orthodox science,
—the orthodox science of the present day, as set
forth by its professed exponents, and as indicated by
the general atmosphere or setting in which figures
in every branch of knowledge are now regarded by
cultivated men.

It may be objected that there is no definite body of
doctrine which can be classed as orthodox science; and
it is true that there is no formulated creed; but I sug-
gest that there is more nearly an orthodox science
than there is an orthodox theology. Professors of
theology differ among themselves in a rather con-
spicuous manner; and even in that branch of it with
which alone most Englishmen are familiar, viz. Chris-
tian Theology, there are differences of opinion on ap-
parently important issues, as is evidenced by the
existence of Sects, ranging from Unitarians on the
one side, to Greek and Roman Catholics on the other.
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In science, sectarianism is less marked, controversies
rage chiefly round matters of detail, and on all im-
portant issues its professors are agreed. This gen-
eral consensus of opinion on the part of experts, a
general consensus which the public are willing enough
to acquiesce in, and adopt as far as they can under-
stand it, is what I mean by the term “science as now
understood,” or, for brevity, “modern science.”

Similarly, by “religious doctrine” we shall mean
the general consensus of theologians so far as they
are in agreement, especially perhaps the general con-
sensus of Christian theologians; ignoring as far
as possible the presumably minor points on which
they differ, and eliminating everything manifestly
below the moral level of dogma generally acceptable
at the present day.

Now it must, I think, be admitted that the modern
scientific atmosphere, in spite of much that is whole-
some and nutritious, exercises a sort of blighting in-
fluence upon religious ardour. At any rate the great
saints or seers have as a rule not been eminent for
their acquaintance with exact scientific knowledge,
but on the contrary, have felt a distrust and a dislike
of that uncompromising quest for cold hard truth
in which the leaders of science are engaged; while on
the other hand, the leaders of science have shown an
aloofness from, if not a hostility towards, the theoret-
ical aspects of religion. In fact, it may be held that
the general drift or atmosphere of modern science
is adverse to the highest religious emotion, because
unconvinced of the reality of many of the occurrences
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upon which such an exalted state of feeling must be
based, if it is to be anything more than a wave of
transient enthusiasm.

Nevertheless, we must admit that among men
of science, there must be many now living, who
accept fully the facts and implications of science,
who accept also the creeds of the Church, and who do
not keep the two sets of ideas in watertight com-
partments of their minds, but do distinctly perceive
a reconciling and fusing element.

If we proceed to ask what is this reconciling ele-
ment, we find that it is neither science nor theology,
but that it is either philosophy or poetry. By aid
of philosophy, or by aid of poetry, a great deal can
be accomplished. Mind and matter may be then no
longer two, but one; this material universe may then
become the living garment of God; gross matter may
be regarded as a mere appearance, a mode of appre-
hending an idealistic cosmic reality, in which we really
live and move and have our being; the whole of exist-
ence can become infused and suffused with immanent
Deity.

No reconciliation would then be necessary between
the spiritual and the material, between the laws of
Nature and the will of God, because the two would
be but aspects of one all-comprehensive pantheistic
entity.

All this may possibly be in some sort true, but it is
not science as now understood. It is no more science
than are the creeds of the Churches. It is a guess,
an intuition,—an inspiration perhaps,—but it is not
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a link in a chain of assured and reasoned knowledge;
it can no more be clearly formulated in words, or
clearly apprehended in thought, than can any of the
high and lofty conceptions of religion. It is, in fact,
far more akin to religion than to science. It is no
solution of the knotty entanglement, but a soaring
above it; it is a reconciliation in excelsis.

Minds which can habitually rise to it are, ipso facto,
essentially religious, and are exercising their religious
functions; they have flown off the dull earth of exact
knowledge into an atmosphere of faith.

But if this flight be possible, especially if it be ever
possible to minds engaged in a daily round of scien-
tific teaching and investigation, how can it be said
that the atmosphere of modern science and the
atmosphere of religious faith are incompatible?
Wherein lies the incompatibility?

My reply briefly is—and this is the kernel of what
I have to say—that orthodox modern science shows us
a self-contained and self-sufficient universe, not in
touch with anything beyond or above itself,—the gen-
eral trend and outline of it known;—nothing super-
natural or miraculous, no intervention of beings other
than ourselves, being conceived possible.

While religion, on the other hand, requires us con-
stantly and consciously to be in touch,—even af-
fectionately in touch,—with a power, a mind, a being
or beings, entirely out of our sphere, entirely beyond
our scientific ken; the universe contemplated by
religion is by no means self-contained or self-suffi-
cient, it is dependent for its origin and maintenance,



6 SCIENCE AND FAITH

as we are for our daily bread and future hopes, upon
the power and the goodwill of a being or beings of
which science has no knowledge. Science does not in-
deed always or consistently deny the existence of such
transcendent beings, nor does it make any effectual
attempt to limit their potential powers, but it defi-
nitely disbelieves in their exerting any actual influ-
ence on the progress of events, or in their producing
or modifying the simplest physical phenomenon.

For instance, it is now considered unscientific to
pray for rain, and Professor Tyndall went so far as
to say:

“The principle [of the conservation of energy]
teaches us that the Italian wind gliding over the crest
of the Matterhorn is as firmly ruled as the earth in its
orbital revolution round the sun; and that the fall of
its vapour into clouds is exactly as much a matter of
necessity as the return of the seasons. The disper-
sion, therefore, of the slightest mist by the special
volition of the Eternal, would be as much a miracle
as the rolling of the Rhone over the Grimsel preci-
pices, down the valley of Hasli to Meyringen and
Brientz. . . .

“Without the disturbance of a natural law, quite
as serious as the stoppage of an eclipse, or the rolling
of the river Niagara up the Falls no act of humilia-
tion individual or national, could call one shower from
heaven, or deflect towards us a single beam of the
sun.” 1

1 From Fragments of Science, “ Prayer and Natural Law.”
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Certain objections may be made to this statement
of Professor Tyndall’s, even from the strictly scien-
tific point of viéw: the law of the conservation of
energy is needlessly dragged in when it has nothing
really to do with it. We ourselves, for instance,
though we have no power, nor hint of any power, to
override the conservation of energy, are yet readily
able, by a simple physical experiment, or by an en-
gineering operation, to deflect a ray of light or to
dissipate a mist, or divert & wind, or pump water
uphill; and further objections may be made to the
form of the statement notably to the word “there-
fore” as used to connect propositions entirely differ-
ent in their terms. But the meaning is quite plain
nevertheless. The assertion is that any act, how-
ever simple, if achieved by special volition of the
Eternal, would be a miracle; and the implied dogma
is that the special volition of the Eternal cannot, or at
any rate does not, accomplish anything whatever in
the physical world. And this dogma, although not
really a deduction from any of the known principles
of physical science, and possibly open to objection as a
petitio principit, may nevertheless be taken as a some-
what exuberant statement of the generally accepted
inductive teaching of orthodox science on the subject.

It ought, however, to be admitted at once by Nat-
ural Philosophers that the unscientific character of
prayer for rain depends really not upon its conflict
with any known physical law, since it need involve
no greater interference with the order of nature than
is implied in a request to a gardener to water the gar-
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den—it does not really depend upon the impossibility
of causing rain to fall when otherwise it might not—
but upon the disbelief of science in any power who
can and will attend and act. To prove this, let us
bethink ourselves that it is not an inconceivable possi-
bility that at some future date mankind may acquire
some control over the weather, and be able to influ-
ence it; not merely in an indirect manner, as at
present they can affect climate, by felling forests or
flooding deserts, but in some more direct fashion; in
that case prayers for rain would begin again, only
the petitions would be addressed, not to heaven,
but to the Meteorological Office. We do not at
present ask the secretary of that government
department to improve our seasons, simply because
we do not think that he knows how; if we thought he
did, we should not be debarred from approaching him
by a suspicion of his possible non-existence, or a fear
that our request would not be delivered. Professor
Tyndall’s dogma will, if pressed, be found to neces-
sitate one of these last alternatives; although super-
ficially it pretends to make the somewhat grotesque
suggestion that the alteration requested is so compli-
cated and involved, that really, with the best intentions
in the world, the Deity does not know how to do it.
An attitude of pious resignation might be taken,
that the central Office knew best what it was about,
and that petitions were only worrying; but that would
be rather a supine and fatalistic attitude if we were in
real distress, and certainly, on a higher level, it would
be a very unfilial one. Religious people have been
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told, on what they generally take to be good author-
ity, that prayer might be a miraculously powerful
engine for achievement, even in the physical world,
if they would only believe with sufficient vigour; but
(I am not here questioning the soundness of their
position) they have dramatised or spiritualised away
the statement, and act upon it no more. Influenced
it is to be presumed by science, they have come defi-
nitely to disbelieve in physical interference of any
kind whatever on the part of another order of beings,
whether more exalted or more depraved than our-
selves, although such beings are frequently mentioned
in their sacred books.

Whatever they might be able to do if they chose,
for all practical purposes such beings are to the aver-
age scientific man purely imaginary, and he feels
sure that we can never have experiential knowledge
of them or their powers. In his view the universe lies
before us for investigation, and, so far as he can see,
it is complete without them; it is subject to our own
partial control if we are willing patiently to learn
how to exercise it, but of any other control, we would
say, there is no perceptible trace. Even in the most
vital concerns of life, it is the doctor, not the priest,
who is summoned: a pestilence is no longer attributed
to Divine jealousy, nor would the threshing-floor of
Araunah be used to stay it.

The two subjects, moreover, adopt very different
modes of expression. The death of an archbishop
can be stated scientifically in terms not very different
from those appropriate to the stoppage of a clock, or
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den—it does not really depend upon the impossibility
of causing rain to fall when otherwise it might not—
but upon the disbelief of science in any power who
can and will attend and act. To prove this, let us
bethink ourselves that it is not an inconceivable possi-
bility that at some future date mankind may acquire
some control over the weather, and be able to influ-
ence it; not merely in an indirect manner, as at
present they can affect climate, by felling forests or
flooding deserts, but in some more direct fashion; in
that case prayers for rain would begin again, only
the petitions would be addressed, not to heaven,
but to the Meteorological Officc. We do not at
present ask the secretary of that government
department to improve our seasons, simply because
we do not think that he knows how; if we thought he
did, we should not be debarred from approaching him
by a suspicion of his possible non-existence, or a fear
that our request would not be delivered. Professor
Tyndall’s dogma will, if pressed, be found to neces-
sitate one of these last alternatives; although super-
ficially it pretends to make the somewhat grotesque
suggestion that the alteration requested is so compli-
cated and involved, that really, with the best intentions
in the world, the Deity does not know how to do it.
An attitude of pious resignation might be taken,
that the central Office knew best what it was about,
and that petitions were only worrying; but that would
be rather a supine and fatalistic attitude if we were in
real distress, and certainly, on a higher level, it would
be a very unfilial one. Religious people have been



THE OUTSTANDING CONTROVERSY 11

conceived and precisely formulated,—and he cannot
breathe. He requires ample air and space; whereas
he finds himself underground, among foundations
and masonry, very solid and substantial, but com-
pletely cabined and confined. He dies of asphyxia.

If a man be able to live in both regions, to be am-
phibious as it were,—able to take short flights occa-
sionally, and able to burrow underground occasionally,
accepting the solid work of science and believing its
truth, realising the aerial structures of religion, and
perceiving their beauty,—will such a man be as hap-
pily and powerfully at home in the air as if he had
no earth adhering to his wings? Is the modern man
as happily and as powerfully religious as he might
have been with less information about the universe?
Or, I would add parenthetically, as he will yet as-
suredly become, with more?

II

Leaving general considerations, and coming to de-
tails, let us look at a few of the simpler religious
doctrines, such as are still, I suppose, popularly held
in this country.

The creed of the ancient Israelites was well, or at
least strikingly, summarised by Mr. Huxley in one
of his Nineteenth Century articles (March 1886).
He there says: “The chief articles of the theological
creed of the old Israelites, which are made known to
us by the direct evidence of the ancient records, . . .
are as remarkable for that which they contain as for
that which is absent from them. They reveal a firm
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conviction that, when death takes place, a something
termed a soul, or spirit, leaves the body and con-
tinues to exist in Sheol for a period of indefinite
duration, even though there is no proof of any belief
in absolute immortality; that such spirits can return
to earth to possess and inspire the living; that they
are in appearance and in disposition likenesses of the
men to whom they belonged, but that, as spirits, they
have larger powers and are freer from physical limit-
ations; that they thus form one of a number of kinds
of spiritual existence known as Elohim, of whom
Jahveh, the national God of Israel, is one; that, con-
sistently with this view, Jahveh was conceived as a
sort of spirit, human in aspect and in sense, and with
many human passions, but with immensely greater
intelligence and power than any other KElohim,
whether human or divine.”

The mere calm statement of such a creed was
plainly held by Mr. Huxley to be a sufficient refuta-
tion. '

But we need not limit ourselves to the Old Testa-
ment, some of whose alleged facts may admittedly be
abandoned without detriment, as belonging to the
legendary or the obscure; we may be constrained by
science to go further, and to maintain that even what
some regard as fundamental Christian tenets, such as
the Incarnation or non-natural birth, and the Resur-
rection or non-natural disappearance of the body from
the tomb, have, from the scientific point of view, no
reasonable likelihood or probability whatever. It may
be, and often has been, asserted that they appear as
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childish fancies, appropriate to the infancy of civilisa-
tion and a prescientific credulous age; readily intelligi-
ble to the historian and student of folk-lore, but not
otherwise interesting. The same has been said of
every variety of alleged miraculous occurrence, and
not merely of such dogmas as the fall of man from
an original state of perfection, of the subsequent ex-
tirpation of the human race down to a single family,
and so on.

The whole historical record, wherever it exceeds the
commonplace, every act attributed directly to the
Deity, whether it be sending fire from heaven, or
writing upon stone, or leadings by cloud and fire, or
conversations, whether during trance or otherwise, is
incompatible with the teachings of modern science (let
it be clearly remembered how I have defined the
phrase “modern science” above) ; and when consid-
ered prosaically, much of the record is summarily
discredited, even by many theologians now. Nor
is this acquiescence in negation confined to the
leaders. The general religious world has agreed ap-
parently to throw overboard Jonah and the whale,
Joshua and the sun, the three Children and the fiery
furnace; it does not seem to take anything in the
book of Judges or the book of Daniel very seriously;
and though it still clings pathetically to the book of
Genesis, it is willing to relegate to poetry, i.e. to im-
agimation or fiction, such legends as the creation of
the world, Adam and his rib, Eve and the apple,
Noah and his ark, language and the tower of Babel,
Elijah and the chariot of fire, and many others. The
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stock reconciling phrase, applied to the legend of the
six-days’ creation, or the Levitican mistakes in Nat-
ural History, after the strained ‘“‘day-period” mode
of interpretation had been exploded in “Essays-and
Reviews,” used to be, that the Bible was never meant
to teach science; wherefore, whenever it touches upon
any branch of natural knowledge, its statements are
to be interpreted in a friendly spirit, i.e. it is to be
glossed over, and in fact disbelieved. But a book
which deals with so prodigious a subject as the origin
of all things, and the history of the human race, can-
not avoid a treatment of natural facts which is really
a teaching of science, whether such teaching is meant
or not; and indeed the whole idea involved in the
word “meant” is repugnant to the conceptions of
biological science, which claims to have ousted teleol-
ogy from its arena.

Moreover, if religious people go as far as this,
where are they to stop? What, then, do they pro-
pose to do with the turning of water into wine, the
ejection of devils, the cursing of the fig-tree, the
feeding of five thousand, the raising of Lazarus?
Or, to go deeper still, what do they make of the
scene at the Baptism, of the Transfiguration, of the
Crucifixion, the appearances after Death, the As-
cension into heaven? On all these points I venture to
suggest that neither religion nor science has said its
last word.

But it may be urged that even these are but details
compared with the one transcendent doctrine of the
existence of an omnipotent and omniscient benevo-
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lent personal God; the fundamental tenet of nearly
all religions. But so far as science has anything to
say on this subject, and it has not very much, its
tendency is to throw mistrust, not upon the existence
of Deity itself, but upon any adjectives applied to
the Deity. “Infinite” and “eternal” may pass, and
“omnipotent” and “omniscient” may reluctantly be
permitted to enter with them,—these expansive epi-
thets relieve the mind, without expressing more than
is implicitly contained in the substantive God. But
concerning ‘“‘personal” and “benevolent” and other
anthropomorphic adjectives, science is exceedingly
dubious; nor is omnipotence itself very easily recon-
cilable with the actual condition of things as we now
experience them. The present state of the world is
very far short of perfection. Why are things still
imperfect if controlled by a benevolent omnipotence?
Why, indeed, does evil or pain at all exist? All very
ancient puzzles these, but still alive; and the solution
to them so far attempted by science lies in the word
Evolution, a word whose applicability to the work of
a perfect God may readily be the subject of contro-
versy.

Taught by science, we learn that there has been no
fall of man, there has been a rise. Through an ape-
like ancestry, back through a tadpole and fishlike
ancestry, away to the early beginnings of life, the
origin of man is being traced by science, There was
no specific creation of the world such as was con-
ceived appropriate to a geocentric conception of the
universe; the world is a condensation of primeval gas,
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a congeries of stones and meteors fallen together;
still falling together, indeed, in a larger neighboring
mass (the Sun). By the energy of that still persist-
ent falling together, the ether near us is kept con-
stantly agitated, and to the energy of this ethereal
agitation all the manifold activity of our planet is
due. The whole system has evolved itself from mere
moving matter in accordance with the law of gravi-
tation, and there is no certain sign of either begin-
ning or end. Solar systems can by collision or other-
wise resolve themselves into nebule, and nebulse left
to themselves can condense into solar systems,—
everywhere in the spaces around us we see a part of
the process going on; the formation of solar systems
from whirling nebule lies before our eyes, if not in
the visible sky itself, yet in the magnified photo-
graphs taken of that sky. Even though the whole
process of evolution is not completely understood as
yet, does anyone doubt that it will become more thor-
oughly understood in time? and if they do doubt it,
would they hope effectively to bolster up religion by
such a doubt?

It is difficult to resist yielding to the bent and trend
of “modern science,” as well as to its proved conclu-
sions. Its bent and trend may have been wrongly
estimated by its present disciples: a large tract of
knowledge may have been omitted from its ken,
which when included will revolutionise some of their
accepted opinions; but, however this may be, there
can be no doubt about the tendency of orthodox
science at the present time. It suggests to us that
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the Cosmos is self-explanatory, self-contained, and
self-maintaining. From everlasting to everlasting
the material universe rolls on, composing worlds and
disintegrating them, producing vegetable beauty and
destroying it, evolving intelligent animal life, devel-
oping that into a self-conscious human race, and then
plunging it once more into annihilation.

“Thou makest thine appeal to me!
I bring to life, I bring to death,
The spirit does but mean the breath,
I know no more. . . .”

But at this point the theologian happily and
eagerly interposes, with a crucial inquiry of science
about this same bringing to life. Granted that the
blaze of the sun accounts for winds and waves, and
hail, and rain, and rivers, and all the myriad activities
of the earth, does it account for life? Has it ac-
counted for the life of the lowest animal, the tiniest
plant, the simplest cell, hardly visible but yet self-
moving, in the field of a microscope?

And science, in chagrin, has to confess that hitherto
in this direction it has failed. It has not yet witnessed
the origin of the smallest trace of life from dead mat-
ter: all life, so far as has been watched, proceeds
from antecedent life. Given the life of a single cell,
science would esteem itself competent ultimately to
trace its evolution into all the myriad existences of
plant and animal and man; but the origin of proto-
plasmic activity itself as yet eludes it. But will the
Theologian triumph in the admission? will he therein
detect at last the dam which shall stem the torrent of
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den—it does not really depend upon the impossibility
of causing rain to fall when otherwise it might not—
but upon the disbelief of science in any power who
can and will attend and act. To prove this, let us
bethink ourselves that it is not an inconceivable possi-
bility that at some future date mankind may acquire
some control over the weather, and be able to influ-
ence it; not merely in an indirect manner, as at
present they can affect climate, by felling forests or
flooding deserts, but in some more direct fashion; in
that case prayers for rain would begin again, only
the petitions would be addressed, not to heaven,
but to the Meteorological Office. We do not at
present ask the secretary of that government
department to improve our seasons, simply because
we do not think that he knows how; if we thought he
did, we should not be debarred from approaching him
by a suspicion of his possible non-existence, or a fear
that our request would not be delivered. Professor
Tyndall’s dogma will, if pressed, be found to neces-
sitate one of these last alternatives; although super-
ficially it pretends to make the somewhat grotesque
suggestion that the alteration requested is so compli-
cated and involved, that really, with the best intentions
in the world, the Deity does not know how to do it.
An attitude of pious resignation might be taken,
that the central Office knew best what it was about,
and that petitions were only worrying; but that would
be rather a supine and fatalistic attitude if we were in
real distress, and certainly, on a higher level, it would
be a very unfilial one. Religious people have been
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slight extension of known chemical and physical
forces; the cell must be able to respond to stimuli, to
assimilate outside materials, and to subdivide. I ap-
prehend that there is not a biologist but believes (per-
haps quite erroneously) that sooner or later the dis-
covery will be made, and that a cell having all the
essential functions of life will be constructed out of
inorganic material. Seventy years ago organic
chemistry was the chemistry of vital products, of
compounds that could not be made artificially by man.
Now there is no such chemistry ; the name persists, but
its meaning has changed.

It may be conceivably argued that after all we are
alive, and that if we ever learn how to make animals
or plants, they as our creation will originate from
pre-existent life; just as when we make new species
by artificial selection we exercise a control over the
forces of nature which may have some remote likeness
to Divine control. And this may possibly be a theme
capable of enlargement.

But meanwhile what do we mean by such a phrase
as “Divine control”? for, after all, the controversy be-
tween religion and science is not so much a contro-
versy as to the being or not being of a God. Science
might be willing to concede His existence as a vague
and ineffective hypothesis, but there would still re-
main a question as to His mode of action, a contro-
versy as to the method of the Divine government of
the world.

And this is the standing controversy, by no means
really dead at the present day. Is the world con-
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We thus return to our original thesis, that the root
question or outstanding controversy between science
- and faith rests upon two distinct conceptions of the
universe:—the one, that of a self-contained and self-
sufficient universe, with no outlook into or links with
anything beyond, uninfluenced by any life or mind
except such as is connected with a visible and tangible
material body; and the other conception, that of a
universe lying open to all manner of spiritual influ-
ences, permeated through and through with a Divine
spirit, guided and watched by living minds, acting
through the medium of law indeed, but with intelli-
gence and love behind the law: a universe by no means
self-sufficient or self-contained, but with sensitive ten-
drils groping into another supersensuous order of
existence, where reign laws hitherto unimagined by
science, but laws as real and as mighty as those by
which the material universe is governed.

According to the one conception, faith is childish
and prayer absurd; the only individual immortality
lies in the memory of descendants; benevolence and
cheerful acquiescence in fate are the highest religious
attributes possible; and the future of the human race
is determined by the law of gravitation and the cir-
cumstances of space.

According to the other conception, prayer may be
mighty to the removal of mountains, and by faith we
may feel ourselves citizens of an eternal and glorious
cosmogony of mutual help and co-operation, advanc-
ing from lowly stages to ever higher states of happy
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activity, world without end, and may catch in antici-
pation some glimpses of that “one far-off divine event
to which the whole creation moves.”

The whole controversy hinges, in one sense, on a
practical pivot—the efficacy of prayer. Is prayer to
hypothetical and supersensuous beings as senseless
and useless as it is unscientific, or does prayer pierce
through the husk and apparent covering of the sen-
suous universe, and reach something living, loving,
and helpful beyond?

And in another sense the controversy turns upon a
question of fact. Do we live in a universe permeated
with life and mind: life and mind independent of
matter and unlimited in individual duration? Or is
life limited, in space to the surface of planetary
masses of matter, and in time to the duration of the
material envelope essential to its manifestation?

The answer is given in one way by orthodox mod-
ern science, and in another way by Religion of all
times; and until these opposite answers are made con-
sistent, the reconciliation between Science and Faith is
incomplete.



CHAPTER II

THE RECONCILIATION

I

T may or may not have been observed, by anyone
who has read the previous chapter,—but in so far

as it has been missed, the whole meaning has been
misconceived,—that when speaking of the atmosphere
or the conclusions, the doctrines or the tendency, of
“science,” I was careful always to explain that I
meant orthodox or present-day science; meaning not
the comprehensive grasp of a Newton, but science as
now interpreted by its recognised official exponents,
—by the average Fellow of the Royal Society for
instance. Just as by “faith” I intended not the ec-
static insight aroused in a seer by some momentary
revelation, but the ordinary workaday belief of the
average enlightened theologian. And my thesis was
that the attitudes of mind appropriate to these two
classes, were at present fundamentally diverse; that
there was still an outstanding controversy, or ground
for controversy, between science and faith, although
active fighting has been suspended, and although all
bitterness has passed from the conflict, let us hope
never to return. But the diversity remains, and for

28
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the present it is better so, if it has not achieved its
work. Eliminating the bitterness, the conflict has
been useful, and it would be far from well even to
attempt to bring it to a close prematurely. But yet
there must be an end to it some time; reconciliation is
bound to lie somewhere in the future; no two parts or
aspects of the Universe can permanently and really
be discordant. The only question is where the meet-
ing-place may be; whether it is nearest to the orthodox
faith or to the orthodox science of the present day.
This question is the subject of the present chapter,
which is a sequel to the preceding. Let me, greatly
daring, presume to enter upon the inquiry into what
is really true and essential in the opposing creeds, how
much of each has its origin in over-hasty assumption
or fancy, and how far the opposing views are merely
a natural consequence of imperfect vision of opposite
sides of the same veil.

First among the truths that will have to be ac-
cepted by both sides, we may take the reign of Law,
sometimes called the Uniformity of Nature. The dis-
covery of uniformity must be regarded as mainly the
work of Science: it did not come by revelation. In
moments of inspiration it was glimpsed,—‘“the same
yesterday, to-day, and for ever,”—but the glimpse
was only momentary, the Hebrew “atmosphere” was
saturated with the mists of cataclysm, visible judg-
ments, and conspicuous interferences. We used to

"be told that the Creator’s methods were adapted to the
stage of His Creatures, and varied from age to age:
that it was really His actions, and not their mode of
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regarding them, that varied. The doctrine of uni-
formity first took root and grew in scientific soil.

At first sight this doctrine of uniformity excludes
Divine control; and the law of evolution proceeds
still further in the direction of excluding everything;
in the nature of personal will, of intention, of guid-
ance, of adaptation, of management. It shows that
things change and how they change, and it attempts
to show why they change. The Darwinian form of it
attempts to account for the origin of species by in-
evitable necessity, free from artificial selection or op-
erations analogous to those of the breeder. The old
Theology has gone, and guidance and purpose appear
to have gone with it.

At first sight, but at first sight only. So might an
observer, inspecting some great and perfect factory,
with machines constantly weaving patterns, some
beautiful, some ugly, conclude, or permit himself to
dream at least, after some hours’ watching, during
which everything proceeded without a hitch, driven as
it were by inexorable fate, that everything went off
itself, controlled by cold dreary necessity. And if
his scrutiny could be continued for weeks or years,
and it still presented the same aspect, his dream
would begin to seem to be true: the perfection of
mechanism would weary the spectator: his human
weakness would long for’something to go wrong, so
that someone from an upper office might step down
and set it right again. Humanity is accustomed to
such interventions and breaks in a ceaseless sequence,
and, when no such breaks and interventions occur,
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may conclude hastily that the scheme is self-originat-
ing, self-sustained, that it works to no ultimate and
foreseen destiny.

So sometimes, looking at the east end of London,
or many another only smaller city, has the feeling of
despair seized men: they wonder what it can all mean.
So, on the other hand, looking at the loom of nature,
has the feeling, not of despair, but of what has been
called atheism, one ingredient of atheism, arisen: athe-
ism never fully realised, and wrongly so-called; re-
cently it has been called severe Theism indeed; for it
is joyful sometimes, interested and placid always, ex-

" ultant at the strange splendour of the spectacle which
its intellect has laid bare to contemplation, satisfied
with the perfection of the mechanism, content to be a
part of the self-generated organism, and endeavour-
ing to think that the feelings of duty, of earnest ef-
fort, and of faithful service, which conspicuously
persist in spite of all discouragement, are on this
view intelligible as well as instinctive, and sure that
nothing less than unrepining, unfaltering, unswerv-
ing acquiescence is worthy of our dignity as man.

The law of evolution not only studies change and
progress, it seeks to trace sequences back to ante-
cedents: it strains after the origin of all things. But
ultimate origins are inscrutable. Let us admit, as
scientific men, that of real origin, even of the sim-
plest thing, we know nothing; not even of a pebble.
Sand is the debris of rocks, and fresh rocks can be
formed of compacted sand; but this suggests infinity,
not origin. Infinity is non-human and we shrink
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from it, yet what else can there be in space? And if
in space, why not in time also? Much might be said
here, but let it pass. We must admit that science
knows nothing of ultimate origins. Which first, -
the hen or the egg? is a trivial form of a very
real puzzle. That the world, in the sense of this
planet, this homely lump of matter we call the earth
—that this had an origin, a history, a past, intelligible
more or less, growingly intelligible to the eye of
science, is true enough. The date when it was molten
may be roughly estimated; the manner and mechan-
ism of the birth of the moon has been guessed: the
earth and moon then originated in one sense; before
that they were part of a nebula, like the rest of the
solar system; and some day the solar system may
again be part of a nebula, by reason of collision with
some at present tremendously distant mass. But
all that is nothing to the Universe; nothing even to
the visible universe. The collisions there take place
every now and again before our eyes. The Universe
is full of lumps of matter of every imaginable size:
the history of a solar system may be written—its birth
and also its death, separated perhaps by millions of
millions of years; but what of that? It is but an epi-
sode, a moment in the eternal cosmogony, and the
eye of history looks to what happened before the
birth and after the death of any particular aggre-
gate; just as a child may trace the origin and the de-
struction of a soap bubble, the form of which is evan-
escent, the material of which is permanent.

While the soap bubble lived it was the scene of
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much beauty and of a kind of law and order impossi-
ble to the mere water and soap out of which it was
made, and into which again it has collapsed. The his-
tory of the soap bubble can be written, but there is a
before and an after. So it is with the solar system; so
with any assigned collocation of matter in the uni-
verse. No point in space can be thought of “at which
if a man stand it shall be impossible for him to cast a
Jjavelin into the beyond;” nor can any epoch be con-
ceived in time at which the mind will not instantly
and automatically inquire, “and what before,” or
“what after?”

Yet does the human mind pine for something finite:
it longs for a beginning, even if it could dispense
with an end. It has tried of late to imagine that the
law of dissipation of energy was a heaven-sent mes-
sage of the finite duration of the Universe, so that
before everything was, it could seek a Great First
Cause; and after everything had been, could take
refuge once more in Him.

Seen more closely, these are childish notions. They
would give no real help if they were true; any more
than other fairy tales suitable for children.

In the dawn of civilisation God “walked in the gar-
den in the cool of the day.” Down to say the middle
of the nineteenth century He brought things into
existence by a creative Fiat, and looked on His work
for a time with approbation; only to step down and
destroy a good deal of it before many years had
elapsed, and then to patch it up and try to mend it
from time to time.
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All very human: the endless rumble of the machin-
ery is distressing, perfection is intolerable. Still more
intolerable is imperfection not attended to; the
machinery groans, lacks oil, shows signs of wear,
some of the fabrics it is weaving are hideous; why,
why, does no one care? Surely the manager will be-
fore long step down and put one of the looms to
rights, or scold a workman, or tell us what it is all for,
and why he needs the woven fabric, der Gottheit
lebendiges Kleid.

We see that he does not now interfere, not even
when things go very wrong; the “hands” are left to
put things right as best they can, nothing mysterious
ever happens now, it is all commonplace and semi-
intelligible; we ourselves could easily throw a machine
out of gear; we do, sometimes; we ourselves if we
are clever enough and patient enough, could even
perform the far harder task of putting one to right
again; we could even suggest fresh patterns; we
seem to be more than onlookers—as musicians and
artists we can create—perhaps we are foremen; and
if ideas occur to us, why should we not throw them
into the common stock? There is no head manager
at all, this thing has been always running; as the
hands die off, others take their places; they have not
been selected or appointed to the job; they are only
here as the fittest of a large number of whom they
alone survive; even the looms seem to have a self-
mending, self-regenerative power; and we ourselves,
we are not looking at it or assisting in it for long.
When we go, other brilliantly endowed and inventive



‘80 SCIENCE AND FAITH

spectators or helpers will take our places. 'We under-
stand the whole arrangement nowj; it it simpler than
at first we thought.

Is it, then, so simple? Does the uniformity and
the eternity and the self-sustainedness of it make it
the easier to understand? Are we so sure that the
guidance and control are not really continuous, in-
stead of being, as we expected, intermittent? May
we be not looking at the working of the Manager all
the time, and at nothing else? 'Why should He step
down and interfere with Himself?

That is the lesson science has to teach theology—
to look for the action of the Deity, if at all, then
always; not in the past alone, nor only in the future,
but equally in the present. If His action is not visi-
ble now, it never will be, and never has been visible.

Shall we look for it in toy eruptions in the West
Indies? As well look for it in the fall of a child’s
box of bricks! Shall we hope to see the Deity some
day step out of Himself and display His might or
His love or some other attribute? We can see Him
now if we look; if we cannot see, it is only that our
eyes are shut.

“Closer is He than breathing, nearer than hands or feet:”—

poetry, yes—but also science; the real trend and
meaning of Science, whether of orthodox “science”
or not.

II

There is nothing new in Pantheism:—indeed no!
But there are different kinds of pantheism. That
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the All is a manifestation, a revelation of God,—that
it is in & manner, a dim and ungraspable manner, in
some sort God Himself,—may be readily granted;
but what does the All include? It were a strange
kind of All that included mountains and trees, the
forces of nature, and the visible material universe
only, and excluded the intelligence, the will, the
emotions, the individuality or personality, of which
we ourselves are immediately conscious. Shall we
possess these things and God not possess them? That
would be no pantheism at all. Any power, any love,
of which we ourselves are conscious does thereby cer-
tainly exist; and so it must exist in highly intensified
and nobler form in the totality of things,—unless we
make the grotesque assumption that in all the infinite
universe we denizens of planet Earth are the highest.
Let no worthy human attribute be denied to the Deity.
In Anthropomorphism there are many errors, but
there is one truth. Whatever worthy attribute be-
longs to man, be it personality or any other, its exist-
ence in the Universe is thereby admitted; it belongs
to the AllL

The only conceivable way of denying personality,
and effort, and failure, and renewed effort, and
consciousness, and love, and hate too, for that matter,
in the real whole of things, is to regard them as
illusory,—physiological and purely material illusions
in ourselves. Even so, they are in some sense there;
they are not unreal, however they are to be accounted
for. We must blink nothing; evolution is a truth, a
strange and puzzling truth; “the whole creation
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groaneth and travaileth together;” and the most
perfect of all the sons of men, the likest God this
planet ever saw, He to whom many look for their idea
of what God is, surely He taught us that suffering,
and sacrifice, and wistful yearning for something not
yet attainable, were not to be regarded as human
attributes alone.

Must we not admit the evil attributes also? In the
Whole, yes; but one of our experiences is that there
are grades of existence. We recognise that in our-
selves the ape and tiger are dying out, that the germs
of higher faculties have made their appearance; it is
an intensification of the higher that we may infer in
the more advanced grades of existence; intensification
of the lower lies behind and beneath us.

The inference or deduction of some of the attri-
butes of Deity, from that which we can recognise as
“the likest God within the soul,” is a legitimate deduc-
tion, if properly carried out; and it is in close corres-
pondence with the methods of physical science. It
has been said that from the properties of a drop of
water the possibility of a Niagara or an Atlantic
might be inferred by a man who had seen or heard of
neither.! And it is true that by experiment on a small
quantity of water a man with the brain of Newton
and the mathematical power and knowledge of Lord
Rayleigh could deduce by pure reasoning most if
not all of the inorganic phenomena of an ocean; and
that not vaguely but definitely; the existence of waves
on its surface, the rate at which they would travel as

1 Sir Conan Doyle, 4 Study in Scarlet.
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dependent upon distance from crest to crest, their
maximum height, their length as depending on depth
of sea; the existence of ripples also, going at a dif-
ferent pace and following a different law; the break-
ing of waves upon a shore; the tides also; the ocean
currents caused by inequalities of temperature, and
many other properties which are realised in an actual
ocean:—not as topographical realities indeed, but as
necessary theoretical consequences of the hypothetical
existence of so great a mass of water, Reasoning
from the small to the great is legitimate reasoning,
notwithstanding that by increase of size phenomena
wholly different and at first sight unexpected come
into being. No one not a mathematician looking at
a drop of water could infer the Atlantic billows or
the tides; but they are all there in embryo, given gravi-
tation; and yet not there in actuality in even the
smallest degree. People sometimes think that
increase of size is mere magnification, and introduces
no new property. They are mistaken. Waves
could not be on a drop, nor tides either, nor water-
spouts, nor storms. The simple fact that the earth is
large makes it retain an atmosphere; and the existence
of an atmosphere enhances the importance of a globe
beyond all comparison, and renders possible plant
and animal life. The simple fact that the sun is very
large makes it hot, i.e. enables it to generate heat, and
so fits it to be the centre and source of energy to
worlds of habitable activity.

To suppose that the deduction of divine attributes
by intensification of our own attributes must neces-
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sarily result in 2 “magnified non-natural man” is to
forget these facts of physical science. If the rea-
soning is bad, or the data insufficient, the result is
worthless, but the method is legitimate, though far
from easy; and it is hardly to be expected that the
science of theology can yet have had its Newton, or
even its Copernicus.! At present it is safest to walk
by faith and inspiration; and it is the saint and
prophet rather than the theologian whom humanity
would prefer to trust.

III

Now let us go back to our groping inquiry—to the
series of questions left unanswered in the latter
portion of Chapter I—and ask, what then of prayer,
regarded scientifically; of miracle, if we like to call
it miracle; of the region not only of emotion and in-
telligence, but of active work, guidance, and inter-
ference? Are these, after all, so rigorously excluded
by the reign of law? Are not these also parts of its
kingdom? Shall law apply only to the inorganic and
the non-living? Shall it not rule the domain of life

1 Theologians may differ from this estimate; and if so, I defer to
their opinion. It is well known that the topics slightly glanced at in
the first half of this section have been profoundly studied by them;
but the subject is so difficult that an outsider can hardly assume that
as much progress has been made in Theology as in the physical sciences.
Not so much progress has been made even in the biological sciences as
in the more specifically physical. It is sometimes said that biology has
had its Newton, but it is not so: Darwin was its Copernicus, and
revolutionised ideas as the era of Copernicus did. Newton did not
revolutionise ideas: his was a synthetic and deductive era.
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and of mind too? Speaking or thinking of the
Universe, we must exclude no part;

“All are but parts of one stupendous whole,
Whose body nature is, and God the soul;”

“ For as the reasonable soul and human flesh is one man”—

so God and man constitute a unity,—a unity char-
acterized by moral freedom in accordance with law.

Let us take this question of guidance. We must
see it in action now or never. Do we see it now?
Orthodox theology vaguely assumes it; orthodox
science sees it not at all. 'What is the truth? Is the
blindness of science subjective or objective? Is the
vision absent because there is nothing to see or be-
cause we have shut our eyes, and have declined to con-
template a region of dim and misty fact?

Take the origin of species by the persistence of
favourable variations, how is the appearance of those
same favourable variations accounted for? Except
by artificial selection, not at all. Given their appear-
ance, their development by struggle and inheritance
and survival can be explained; but that they arose
spontaneously, by random change without purpose,
is an assertion which cannot be made. Does anyone
think that the skill of the beaver, the instinct of the
bee, the genius of a man, arose by chance, and that
its presence is accounted for by handing down and by
survival? What struggle for existence will explain
the advent of Beethoven? What pitiful necessity
for earning a living as a dramatist will educe for us
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Shakespeare? These things are beyond science of
the orthodox type; then let it be silent and deny noth-
ing in the Universe till it has at least made an honest
effort to comprehend the whole.

Genius, however, science has made an effort not
wholly to ignore; but take other human faculties—
Premonition, Inspiration, Prevision, Telepathy—
what is the meaning of these things? Orthodox science
refuses to contemplate them, orthodox theology also
looks at some of them askance. Many philosophers
have relegated them to the region of the unconscious,
or the subconscious, where dwell things of nothing
worth. A few Psychologists are beginning to attend.

Men of religion can hold aloof or not as they please:
probably they had better hold aloof until the scientific
basis of these things has been rendered more secure.
At present they are beyond the pale of science, but
they are some of them inside the Universe of fact,—
all of them, as I now begin to believe,—and their
meaning must be extracted. So long as this region is
ignored, dogmatic science should be silent, It has a
right to its own adopted region, it has no right to be
heard outside. It cannot see guidance, it cannot rec-
ognise the meaning of the whole trend of things, the
constant leadings, the control, the help, the revela-
tions, the beckonings, beyond our normal bodily and
mental powers. No, for it will not look. What be-
comes of an intelligence which has left this earth?
Whence comes the nascent intelligence which arrives?
What is the meaning of our human personality and
individuality? Did we spring into existence a few
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years ago? Do we cease to exist a few years hence?
It does not know. It does not want to know.

Does theology seek enlightenment any more ener-
getically? No, it is satisfied with its present informa-
tion, which some people mistake for divine knowledge
on these subjects. Divine knowledge is perhaps not
obtained so easily.

At present, in the cosmic scheme we strangely draw
the line at man. We know of every grade of animal
life from the amceba upwards, with some slight hiatus
here and there,—the lowest being single cells indis-
tinguishable from plants,—but the series terminates
with man. From man the scale of existence is sup-
posed to step to God. Is it not somewhat sudden?
The total descent from man to the amaeba is an in-
comparably smaller interval. Yet that is a deep
declivity ; profound, but not infinite. 'Why this sud-
den jump from the altitude of man into infinity?
Are there no intermediate states of existence?

Perhaps on other planets,—yes, bodily existence
on other planets is probable, not necessarily on any
planet of our solar system, but that is a trifle in the
visible universe; it is as our little five-roomed house
among all the dwellings of mankind. But why on
other planets only? Why bodily existence only?
Why think solely of those incarnate personalities
from whom, by exigencies of place, we are most iso-
lated? Because we feel more akin to such, and we
know of no others. A good answer so far, and a
true. But do we wish to learn? Have we our
minds open? A few men of science have adduced
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evidence of intelligence not wholly inaccessible and
yet not familiarly accessible, intelligence perhaps a
part of ourselves, perhaps a part of others, intelli-
gence which seems closely connected with the region
of genius, of telepathy, of clairvoyance, to which I
have briefly referred.

Suppose for a moment that there were a God.
Science has never really attempted to deny His ex-
istence. Conceive a scientific God. How would He
work? Surely not by speech or by intermittent per-
sonal interference. He would be in, and among, and
of, the whole scheme of things. The universe is
governed by law; effect is connected with cause; ! if a
thing moves it is because something moves it, ? effects
are due and only due to agents. If there be guidance
or control, it must be by agents that it is exerted.
Then what in the scheme of things would be His
agents?

Surely among such agents we must recognise our-
selves: we can at least consider how we and other
animals work. Watch the bird teaching its young to
fly, the mother teaching a child to read, the states-
man nursing the destiny of a new-born nation. Is
there no guidance there?

What is the meaning of legislation and municipal
government, and acts of reform, and all the struggle
after better lives for ourselves and others?

Pure automatism, say some; an illusion of free will.
Possibly; but even a dream is not an absolute nonen-

11f this involves controversy, then sequent with antecedent.
2 This I wish to maintain in spite of controversy.
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tity; the effort, however it be expressed or accounted
for, exists. _

What is all the effort—regarded scientifically—
but the action of the totality of things trying to im-
prove itself, striving still to evolve something higher,
holier, and happier, out of an inchoate mass? There
may be many other ways of regarding it, but this is
one. Failures, mistakes, sins,—yes, they exist; evolu-
tion would be meaningless if perfection were already
attained; but surely even now we see some progress.
surely the effort of our saints is bearing fruit. This
planet has labored long and patiently for the advent
of a human race, for millions of years it was the abode
of strange beasts, and now recently it has become the
abode of man. What but imperfection would you
expect? May it not be suggested that conscious evil
or vice looms rather large in our eyes, oppresses us °
with a somewhat exaggerated sense of its cosmic im-
portance, because it is peculiarly characteristic of the
human stage of development: the lower animals know
little or nothing of it; they may indeed do things
which in men would be sinful, but that is just what
sin is—reversion to a lower type after perception of
a higher. The consciousness of crime, the active
pursuit of degradation, does not arise till something
like human intelligence is reached; and only a little
higher up it ceases again. It appears to be a stage
rather rapidly passed through in the cosmic scheme.
Greed, for instance, greed in the widest sense, accu-
mulation for accumulation’s sake: it is a human
defect, and one responsible for much misery to-day;
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but it arose recently, and already it is felt to be below
the standard of the race. A stage very little above
present humanity, not at all above the higher grades
of present humanity, and we shall be free from it
again.

Let us be thankful we have got thus far, and
struggle on a little farther. It is our destiny, and
whether here or elsewhere it will be accomplished.

We are God’s agents, visible and tangible agents,
and we can help; we ourselves can answer some kinds
of prayer, so it be articulate; we ourselves can inter-
fere with the course of inanimate nature, can make
waste places habitable and habitable places waste.
Not by breaking laws do we ever influence nature—
we cannot break a law of nature, it is not brittle, we
only break ourselves if we try—but by obeying
them. In acordance with law we have to act, but act
we can and do, and through us acts the Deity.

And perhaps not alone through us. We are the
highest bodily organisms on this material planet, and
the material control of it belongs to us. It is subject
to the laws of Physics and to the laws of our minds
operating through our bodies. If there are other
beings near us they do not trespass. It is our sphere,
so far as Physics are concerned. Of any excep-
tions to this statement, stringent proof must be forth-
coming.

Assertions are made that under certain strange
conditions physical interference does occur; but there
is always a person of unusual type present when
these things happen, and until we know more of the
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power of the unconscious human personality, it is
simplest to assume that these physical acts are due,
whether consciously, or unconsciously, to that person.

But what about our mental acts? We can operate
on each other’s minds through our physical envelope,
by speech and writing and in other ways, but we can
do more: it appears that we can operate at a distance,
by no apparent physical organ or medium; if by
mechanism at all, then by mechanism at present un-
known to us.

Supposing, then, that we are open to influence
from each other by non-corporeal methods, may we
not be open also to influence from beings belonging
to another order? And if so, may we not be aided,
inspired, guided, by a cloud of witnesses,—not wit-
nesses only, but helpers, agents like ourselves of the
immanent God?

How do we know that in the mental sphere these
cannot answer prayer, as we in the physical? It is
not a speculation only, it is a question for experience
to decide. Are we conscious of guidance; do we feel
that prayers are answered? that power to do, and to
will, and to think, is given us? Many there are who
with devout thankfulness will say yes.

They attribute it to the Deity; so can we attribute
everything to the Deity, from thunder and lightning
down to daily bread; but is it direct action? Does He
not distribute the work among agents? That is what
analogy suggests, but it is difficult to discriminate;
and it is not necessary; the whole is linked together,

“Bound by gold chains about the feet of God,”
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and through it all His energising Spirit runs. On
any hypothesis it must be to the Lord that we pray—
to the highest we know or can conceive; but the answer
shall come in ways we do not know, and there must
always be a far Higher than ever we can conceive.
Religious people seem to be losing some of their
faith in prayer: they think it scientific not to pray in
the sense of simple petition. They may be right: it
may be the highest attitude never to ask for anything
specific, only for acquiescence. If saints feel it so,
they are doubtless right but, so far as ordinary
science has anything to say to the contrary, a more
childlike attitude might turn out truer, more in ac-
cordance with the total scheme. Prayer for a fancied
good that might really be an injury, would be foolish;
prayer for breach of law would be not foolish only
but profane; but who are we to dogmatise too
positively concerning law? A martyr may have
prayed that he should not feel the fire. Can it be
doubted that, whether through what we call hypnotic
suggestion or by some other name, the granting of it
was at least possible? Prayer, we have been told, is
a mighty engine of achievement, but we have ceased
to believe it. Why should we be so incredulous?
Even in medicine, for instance, it is not really absurd
to suggest that drugs and no prayer may be almost as
foolish as prayer and no drugs.! Mental and phys-
1 Diseases are like weeds; gardening is a bacteriological problem.
Some bacteria are good and useful and necessary; they act in digestion,

fn manures, etc.; others are baleful and mean disease. The gardener,
like the physician, has to cultivate the plants and eradicate the weeds,
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ical are interlocked. The crudities of “faith-healing”
have a germ of truth, perhaps as much truth as can
be claimed by those who condemn them. How do we
know that each is not ignoring one side, that each is
but half educated, each only adopting half measures?
The whole truth may be completer and saner than the
sectaries dream: more things may be

“wrought by prayer
Than this world dreams of.”

We are not bodies alone, nor spirits alone, but both;
our bodies isolate us, our spirits unite us: if I may
venture on the construction of two lines, we are like

Floating lonely icebergs, our crests above the ocean,
With deeply submerged portions united by the sea.

The conscious part is knowing; the subconscious
part is ignorant: yet the subconscious can achieve re-
sults the conscious can by no means either understand
or perform. Witness the physical operations of “sug-
gestion” and the occasional lucidity of trance.

Each one of us has a great region of the sub-

If he ignores the existence of weeds and says they are all plants, he
speaks truth as a botanist, but is not a practical gardener. If he says,
“Gardening is all effort on my part, and nothing comes from the sky,
I will dig and I will water, I care not for casual rain or for sun,” he
errs foolishly on one side. If he says, “The sun and the rain do every-
thing, there is no need for my exertion,” he errs on the other side, and
errs more dangerously; because he can abstain from action, whereas he
cannot exclude rain and sun, however much he presumes to ignore them:
be ought to be a part of the agency at work. Sobriety and sanity con-
sist in recognising all the operative causes—spiritual, mental, and ma-
terial.
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conscious, to which we do not and need not attend:
only let us not deny it, let us not cut ourselves off
from its sustaining power. If we have instinct for
worship, for prayer, for communion with saints or
with Deity, let us trust that instinct, for there lies
the true realm of religion. We may try to raise the
subconscious region into the light of day, and study
it with our intellect also; but let us not assume that
our present conscious intelligence is already so well
informed that its knowledge exhausts or determines
or bounds the region of the true and the impossible.

IV,

As to what is scientifically possible or impossible,
anything not self-contradictory or inconsistent with
other truth is possible. Speaking from our present
scientific ignorance, and in spite of the extract from
Professor Tyndall quoted previously, this statement
must be accepted as literally true, for all we
know to the contrary. There may be reasons why
certain things do not occur: our experience tells us
that they do not, and we may judge that there is some
reason why they do not. There may be an adapta-
tion, an arrangement among the forces of nature—
the forces of nature in their widest sense—which en-
chains them and screens us from their destructive
action; after the same sort of fashion as the atmos-
phere screens the earth from the furious meteoric
buffeting it would otherwise encounter on its portent-
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ous journey through ever new and untried depths of
space.!

We may indeed be well protected; we must, else
we should not be here; but as to what is possible—
think of any lower creature, low enough in the scale
of existence to ignore us, and to treat us, too, as
among the forces of nature, and then let us bethink
ourselves of how we may appear, not to God or to any.
infinite being, but to some personal intelligence high
above us in the scale of existence. Consider a colony
of ants, and conceive them conscious at their level;
what know they of fate and of the future? Much
what we know. They may think themselves governed
by uniform law—uniform, that is, even to their un-
derstanding—the march of the seasons, the struggle
for existence, the weight of the soil, the properties of
matter as they encounter it—no more. For centuries
they may have continued thus; when one day, quite
unexpectedly, a shipwrecked sailor strolling round
kicks their ant-hill over. To and fro they run, over-
whelmed with the catastrophe. 'What shall hinder his
crushing them with his heel? Laborare est orare in
their case. Let them watch him and see, or fancy
that he sees, in their movements the signs of industry,
of system, of struggle against untoward circum-
stances; let him note the moving of eggs, the trying
to save and to repair—the act of destruction may by
that means be averted.

1The earth does not describe anything like a closed curve per annumj;
the sun advances rather more than ten miles per second, in what is prac-

tically a straight line.



46 SCIENCE AND FAITH

Just as our earth is midway among the lumps of
matter, neither small like a meteoric stone, nor
_gigantic like a sun, so may be the place we, the human
race, occupy in the scale of existence. All our ordi-
nary views are based on the notion that we are highest
in the scale; upset that notion and anything is possi-
ble. Possible, but we have to ascertain the facts: not
what might, but what does occur. Into the lives of
the lower creatures caprice assuredly seems to enter;
the treatment of a fly by a child is capricious, and may
be regarded as puzzling to the fly. As we rise in the
scale of existence we hope that things get better; we
have experience that they do. It may be said that
up to a point in the scale of life vice and caprice
increase; that the lower organisms and the plant world
know nothing of them, and that man has been most
wicked of all; but they reach a maximum at a certain
stage—a stage the best of the human race have
already passed—and we need not postulate either vice
or caprice in our far superiors. Men have thought
themselves the sport of the gods before now, but let
us hope they were mistaken. Such thoughts would
lead to madness and despair. We do not know the
laws which govern the interaction of different orders
of intelligence, nor do we know how much may de-
pend on our own attitude and conduct. It may be
that prayer is an instrument which can control or in-
fluence higher agencies, and by its neglect we may be
losing the use of a mighty engine to help on our lives
and those of others.

The Universe is huge and awful every way, we
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might so easily be crushed by it; we need the help of
every agency available, and if we had no helpers we
should stand a poor chance. The loneliness of it when
we leave the planet would be appalling; sometimes
even here the loneliness is great.

What the “protecting atmosphere” for our disem-
bodied souls may be, I know not. Some may liken
the protection to the care of a man for a dog, of a
woman for a child, of a far-seeing minister for a race
of bewildered slaves; while others may dash aside the
contemplation of all intermediate agencies, and feel
themselves safe and enfolded in the protecting love
of God Himself.

The region of true Religion and the region of a
completer Science are one.



CHAPTER III
RELIGION, SCIENCE AND MIRACLE

I. SciENCE AND RELIGION

HERE was a time when religious people dis-
trusted the increase of knowledge, and con-
demned the mental attitude which takes delight in its
pursuit, being in dread lest part of the foundation
of their faith should be undermined by a too ruthless
and unqualified spirit of investigation.

There has been a time when men engaged in the
quest of systematic knowledge had an idea that the
results of their studies would be destructive not only
of outlying accretions but of substantial portions of
the edifice of religion which has been gradually
erected by the prophets and saints of humanity.

Both these epochs will soon belong to history.
Thoughtful men realise that truth is the important
thing, and that to take refuge in any shelter less sub-
stantial than the truth is to render themselves liable
to abject exposure when a storm comes on. Few are
not aware that it is a sign of unbalanced judgment
to conclude, on the strength of a few momentous
discoveries, that the whole structure of religious be-
lief, built up through the ages by the developing

48
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human race from fundamental emotions and instincts
and experiences, is unsubstantial and insecure.

The business of Science, including in that term, for
present purposes, philosophy and the science of criti-
cism, is with foundations; the business of Religion is
with superstructure. Science has laboriously laid a
solid foundation of great strength, and its votaries
have rejoiced over it; though their joy must perforce
be somewhat dumb and inexpressive until the more
vocal apostles of art and literature and music are able
to decorate it with their light and more winsome
tracery: so for the present the structure of science
strikes a stranger as severe and forbidding. In a
neighbouring territory Religion occupies a splendid
building—a gorgeously-decorated palace; concerning
which, Science, not yet having discovered a satisfac-
tory basis, is sometimes inclined to suspect that it is
phantasmal and mainly supported on legend.

Without any controversy it may be admitted that
the foundation and the superstructure, as at present
known, are inadequately fitted together; and that
there is, in consequence, an apparent dislocation.
Men of science have exclaimed that all solid truth
is in their keeping; adopting in that sense the words

of the poet:
“To the solid ground

Of Nature trusts the mind which builds for aye.”

On the other hand men of Religion snugly
ensconced in their traditional eyrie, and objecting to
the digging and the hammering below, have shud-
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dered as the artificial props and pillars by which they
supposed it to be buttressed gave way one after
another; and have doubted whether they could
continue to enjoy peace in their exalted home if it
turned out that part of it was suspended in air, with-
out any perceptible foundation at all, like the
phantom city in “Gareth and Lynette” whereof it
could be said:
“the city is built

To music, therefore never built at all,
And therefore built for ever.”

Remarks as to lack of solid foundation may be re-
garded as typical of the mild kind of sarcasm which
people with superficial smattering of popular science
sometimes try to pour upon religion. They think that
to accuse a system of being devoid of solid foundation
is equivalent to denying its stability. On the contrary,
as Tennyson no doubt perceived, the absence of any-
thing that may crumble or decay, or be shaken by
an earthquake, is a safeguard rather than a danger.
It is the absence of material foundation that makes
the Earth itself, for instance, so secure: if it were
based upon a pedestal, or otherwise solidly supported,
we might be anxious about the stability and dura-
bility of the support. As it is, it floats securely in
the emptiness of space.

Similarly the persistence of its diurnal spin is se-
cured by the absence of anything to stop it: not by any
maintaining mechanism.

To say that a system does not rest upon one special
fact is not to impugn its stability. The body of
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scientific truth rests on no solitary material fact or
group of facts, but on a basis of harmony and con-
sistency between facts: its support and ultimate
sanction is of no material character. To conceive of.
Christianity as built upon an Empty Tomb, or any
other plain physical or historical fact, is dangerous.
To base it upon the primary facts of consciousness
or upon direct spiritual experience, as Paul did, is
safer.! There are parts of the structure of Religion
which may safely be underpinned by physical science:
the theory of death and of continued personal exist-
ence is one of them; there are many’others and there
will be more. But there are and always will be vast
religious regions for which that kind of scientific
foundation would be an impertinence, though a
scientific contribution is appropriate. Perhaps these
may be summed up in some such phrase as “the rela-
tion of the soul to God.”

Assertions are made concerning material facts in
the name of religion; these science is bound to
criticise. Testimony is borne to inner personal ex-
perience; on that physical science does well to be
silent. Nevertheless many of us are impressed with
the conviction that everything in the universe may be-
come intelligible if we go the right way to work; and

11t will be represented that I am here intending to cast doubt upon
a fundamental tenet of the Church. That is not my intention. My con-
tention here is merely that a great structure should not rest upon a
point. So might a lawyer properly say: “To base a legal decision upon
the position of a comma, or other punctuation,—however undisputed its

occurrence—is dangerous; to base it upon the general sense of a docu-
ment is safer.”
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so we are coming to recognise, on the one hand, that
every system of truth must be intimately connected
with every other, and that this connection will con-
stitute a trustworthy support as soon as it is revealed
by the progress of knowledge; and on the other hand,
that the extensive foundation of truth now being laid
by scientific workers will ultimately support a gor-
geous building of esthetic feeling and religious faith.

Theologians have been apt to be too easily satisfied
with a pretended foundation that would not stand
scientific scrutiny; they seem to believe that the re-
ligious edifice, with its mighty halls for the human
spirit, can rest upon some event or statement, instead
of upon man’s nature as a whole; and they are apt to
decline to reconsider their formule in the light of
fuller knowledge and development.

Scientific men, on the other hand, have been liable
to suppose that no foundation which they have not
themselves laid can be of a substantial character,
thereby ignoring the possibility of an ancestral
accumulation of sound through unformulated ex-
perience. And a few of the less considerate, about a
quarter of a century ago, amused themselves by in-
stituting a kind of jubilant rat-hunt under the ven-
erable theological edifice: a procedure necessarily
obnoxious to its occupants. The exploration was un-
pleasant, but its results have been purifying and
healthful, and the permanent substratum of fact will
in due time be cleared of the decaying refuse of
centuries.

Some of the more seriously conducted controversy
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between the two contending parties turned upon
those frequently discussed topics—the possibility of
the Miraculous, and the efficacy of Prayer. Let us
elaborate the thesis maintained in the last chapter,
by discussing further, though still briefly, these two
connected subjects.

II. MEANING OF MIRACLE

We must begin by admitting that the term “mira-
cle” is ambiguous, and that no discussion which takes
that term as a basis can be very fruitful, since the
combatants may all be meaning different things.

1. One user of the term may mean merely an un-
usual event of which we do not know the history and
cause, a bare wonder or prodigy; such an event as the
course of nature may, for all we know, bring about
once in ten thousand years or so, leaving no record of
its occurrence in the past and no anticipatory proba-

_bility of its re-occurrence in the future. The raining
down of fire on Sodom, or on Pompeii; the sudden en-
gulphing of Korah, or of Marcus Curtius, or, on a
different plane, the advent of some transcendent
genius, or even of a personality so lofty as to be
called divine, may serve as examples.

2. Another employer of the term “miracle” may
add to this idea a definite hypothesis, and may mean
an act due to unknown intelligent and living agencies
operating in a self-willed and unpredictable manner,
thus effecting changes that would not otherwise have
occurred and that are not in the regular course of
nature. The easiest example to think of is one
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wherein the lower animals are chiefly concerned; for
instance, consider the case of the community of an
ant-hill, on a lonely uninhabited island, undisturbed
for centuries, whose dwelling is kicked over one day
by a shipwrecked sailor. They had reason to suppose
that events were uniform, and all their difficulties
ancestrally known; but they are perturbed by an un-
intelligible miracle. A different illustration is af-
forded by the presence of an obtrusive but unsus-
pected live insect in a galvanometer or other measur-
ing instrument in a physical laboratory; whereby
metrical observations would be complicated, and all
regularity perturbed, in a puzzling and capricious
and, to half-instructed knowledge, supernatural, or
even diabolical, manner. Not dissimilar are some of
the asserted events in a Séance Room.

8. Another may use the term “miracle” to mean the
utilisation of unknown laws say of healing or of com-
munication; laws unknown and unformulated, but
instinctively put into operation by mental activity of
some kind,—sometimes through the unconscious in-
fluence of so-called self-suggestion, sometimes
through the activity of another mind, or through the
personal agency of highly gifted beings, operating
on others; laws whereby time and space appear tem-
porarily suspended, or extraordinary cures are ef-
fected, or other effects produced, such as the levita-
tions and other physical phenomena related of the
saints.

4. Another may incorporate with the word ‘“mira-
cle” a still further infusion of theory, and may mean



RELIGION, SCIENCE AND MIRACLE 55

always a direct interposition of Divine Providence,
whereby at some one time and place a perfectly
unique occurrence is brought about, which is out of re-
lation with the established order of things, is not due to
what has gone before, and is not likely to occur again.
The most striking examples of what can be claimed
under this head are connected with the personality of
Jesus Christ, notably the Virgin Birth and the Empty
Tomb; by which I mean the more material and con-
troversial aspects of those generally accepted doc-
trines—the Incarnation and the Resurrection.

To summarise this part, the four categories are:
(1) A natural or orderly though unusual portent,
(2) a disturbance due to unknown live or capricious
agencies, (8) a utilisation by mental or spiritual
power of unknown laws, (4) direct interposition of
the Deity.

IT1I. ARGUMENTS CONCERNING THE MIRACULOUS.,

In some cases an argument concerning the so-called
miraculous will turn upon the question whether such
things are theoretically possible.

In other cases it will turn upon whether or not
they have ever actually happened.

In a third case the argument will be directed to the
question whether they happened or not on some par-
ticular occasion.

And in a fourth case the argument will hinge upon
the particular category under which any assigned oc-
currence is to be placed:—

For instance, take a circumstance which undoubt-
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edly has occurred, one upon the actual existence of
which there can be no dispute, and yet one of which
the history and manner is quite unknown. Take, for
instance, the origin of Life; or to be more definite,
say the origin of life on any given planet, the Earth
for instance. There is practically no doubt that the
Earth was once a hot and molten and sterile globe.
There is no doubt at all that it is now the abode of an
immense variety of living organic nature. How did
that life arise? Is it an event to be placed under
head (1), as an unexpected outcome of the ordinary
course of nature, a development naturally following
upon the formation of extremely complex molecular
aggregates—protoplasm and the like—as the Earth
cooled; or must it be placed under head (4), as due to
the direct Fiat of the Eternal?

Again, take the existence of Christianity as a living
force in the world of to-day. This is based upon a
series of events of undoubtedly substantial truth cen-
tering round a historical personage; under which cate-
gory is that to be placed? Was his advent to be re-
garded as analogous to the appearance of a mighty
genius such as may at any time revolutionise the
course of human history; or is he to be regarded as a
direct manifestation and incarnation of the Deity
Himself?

I am using these great themes as illustrations
merely, for our present purpose; I have no intention
of entering upon them in this chapter. They are
questions which have been asked, and presumably an-
swered, again and again; and it is on lines such as
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these that debates concerning the miraculous are
usually conducted. But what I want to say is that
so long as we keep the discussion on these lines, and
ask this sort of question, though we shall succeed in
emphasizing difficulties, we shall not progress far to-
wards a solution of any of them: nor shall we gain
much aid towards life.

IV. Law AND GUIDANCE

The way to progress is not thus to lose ourselves in
detail and in confusing estimates of possibilities, but
to consider two main issues which may, very briefly be
formulated thus:

1. Are wé to believe in irrefragable law?
2. Are we to believe in spiritual guidance?

If we affirm the first of these issues we accept an
orderly and systematic universe, with no arbitrary
cataclysms and no breaks in its essential continuity.
Catastrophes occur, but they occur in the regular
course of events, they are not brought about by capri-
cious and lawless agencies; they are a part of the
entire cosmos, regulated on the principle of unity and
uniformity: though to the dwellers in any time and
place, from whose senses most of the cosmos is hid-
den, they may appear to be sudden and portentous
dislocations of natural order.

So much is granted if we accept the first of the
above issues. If we accept the second, we accept a
purposeful and directed universe, carrying on its evo-
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lutionary processes from an inevitable past into an
anticipated future with a definite aim; not left to the
random control of inorganic forces like a motor-car
which has lost its driver, but permeated throughout
by mind and intention and foresight and will. Not
mere energy, but constantly directed energy—the
energy being controlled by something which is not
energy, nor akin to energy, something which presum-
ably is immanent in the universe and is akin to life
and mind.

The alternative to these two beliefs is a universe of
random chance and capricious disorder, not a cosmos
or universe at all—a multiverse rather. Consequently
I take it that we all hold to one or other of these two
beliefs. But do we and can we hold to both?

So far as I conceive my present mission, it is to
urge that the two beliefs are not inconsistent with
each other, and that we may and should contemplate
and gradually feel our way towards accepting both.

1. We must realise that the Whole is a single
undeviating law-saturated cosmos;

2. But we must also realise that the Whole con-
sists not of matter and motion alone, nor
yet of spirit and will alone, but of both and
all; we must even yet further, and enor-
mously, enlarge our conception of what the
Whole contains.

Scientific men have preached the first of these de-
siderata, but have been liable to take a narrow view
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regarding the second. Keenly alive to law, and
knowledge, and material fact, they have been occa-
sionally blind to art, to emotion, to poetry, and to the
higher mental and spiritual environment which in-
spires and glorifies the realm of knowledge.

The temptation of religious men has also lain in the
direction of too narrow exclusiveness; for they have
been so occupied with their own conceptions of
the fulness of things that they have failed to grasp
what is implied by a strictly orderly cosmos. They
have allowed the emotional content to overpower
the intellectual, and have too often ignored, disliked,
and practically rejected, an integral portion of the
scheme,—appearing to desire, what no one can really
wish for, & world of uncertainty and caprice, where
effects can be produced without adequate cause, and
where the connection of antecedent and consequent
can be arbitrarily dislocated.

The same error has therefore dogged the steps of -
both classes of men. An acceptance of miracle, in
the crude sense of arbitrary intervention and special
providence, is appropriate to those who feel strangled
in the grip of inorganic and mechanical law, with-
out being able to reconcile it with the idea of friendly
guidance and intelligent control. And a denial of
miracle, in every sense, that is of all providential lead-
ing, and all controlling intelligence, may be the out-
come of the same kind of inability in people of dif-
ferent temperament,—people who cannot recognise a
directing intelligence in the midst of law and order,
who regard the absence of dislocation and inter-
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ference as a mark of the inorganic, the mechanical,
the inexorable. Wherefore the denial of miracle has
often led to a sort of practical atheism and to an as-
sertion of the valuelessness of prayer.

But to those who are able to combine the acceptance
of both the above faiths, prayer is part of the orderly
cosmos, and may be an efficient portion of the guid-
ing and controlling will; somewhat as the desire of the
inhabitants of a town for a civic improvement may be
a part of the agency which ultimately brings it about,
no matter whether the city be representatively or au-
tocratically governed.

The two beliefs cannot be logically and effectively
combined by those who think of themselves as some-
thing detached from and outside the cosmos, operat-
ing on it externally and seeking to modify its mani-
festations by vain petitions addressed to a system of
ordered force. To such persons the above proposi-
tions must seem contradictory or mutually exclusive.
But if we can grasp the idea that we ourselves are an
intimate part of the whole scheme, that our wishes
and desires are a part of the controlling and guiding
will,—then our mental action cannot but be efficient,
if we exercise it in accordance with the highest and
truest laws of our being.

V. MIBRACLE AND SCIENCE

How mind can act on matter at all is at present a
puzzle. Life is clearly the intermediary, and a live
thing can perform actions and bring about changes in
the material world that cannot be predicted by me-
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chanics and that would not otherwise have occurred.
There have been many who believe that such changes
affect the conservation of energy, and render that
law doubtful, unless life itself be one of the forms
of energy. But my contention is that life is, from
the mechanical point of view, not a force nor an
energy, but only a guiding and directing influence:
affecting the quantity of energy no whit. It directs
terrestrial energy along a certain channel, it utilises
the energies which are running to waste, so to speak,
and guides them in a specific way; as a waterfall may
be made to light a town instead of merely dashing
itself picturesquely against rocks.

This subject of “guidance” is a large one, and I
must be brief. I have dealt with it in my book on
Life and Matter; but it is & point of fundamental im-
portance, and I will try to exhibit it still more clearly
and illustrate what I mean by guidance, namely, the
influencing of activity without “work,” the direction
of energy without generating it, the utilising and
guiding existent activity for preconceived and pur-
posed ends. To show that work is not necessary for
guidance even in mechanics, we may instance the fol-
lowing:

A railway guides a train to its destination; while
the engine supplies the energy and propels it. Any
force exerted by the rails is perpendicular to the mo-
tion and does no work; unless, indeed, by friction it
exerts a retarding force not perpendicular to motion.

But if this be used as a parable it may be objected
that the exertion of force is itself a mechanical oper-
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ation, even though no work is done; and that a force
cannot act without altering the distribution of mo-
mentum, though it must leave the amount unaltered.

Quite true, action and reaction are always equal
and opposite, and both are always to be found in the
physical world. Life may call out a stress in that
world which would not otherwise exist then and
there; but it sustains none of the reaction—never does
it exert an unbalanced force, never does it generate
any momentum—no more than it generates energy.
It only directs operations which thoroughly obey the
laws of mechanics, and from the mechanical point of
view are complete in the physical world.

Life and mind have determined where the rails
shall be laid down, and when and whence and whither
the trains are to be run, but they exert no iota of
force upon them; so the distinction between a pro-
pelling and a deflecting force is a needless distinction
for our present purposes. Whenever a force is ex-
erted it is exerted as a stress between two bodies,
whether it be a working or a guiding force.

But, for the kind of guidance exercised by life,

~ force, through a common intermediary, is not a neces-
sary one. A path can guide a traveller to his destina-
tion without exerting any force upon him at all.
Conversely, & railway time-table, emanating from the
Traffic Manager’s office, determines the running of
many trains; but it is not a form of energy, nor does
it exert force.

The liberation of energy can be accomplished by
work entirely incommensurate with the result: and so
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ultimately it would appear that it can be achieved by
none at all, through the mysterious intervention of the
brain as a connector between the psychical and phys-
ical worlds, which otherwise would not be in touch.
All that & human being can do is to get some of
the energy from the outside world into his muscles
by the act of feeding; and when there it is amenable
to nerve messages sent from his brain, and so ulti-
mately from his mind,—which apparently has the
power of liberating detents and pulling triggers in
that strange physiological link with another order of
existence. How the brain acts: how a thought or an
act of will can liberate the energy of a brain cell in a
particular direction: is not yet known. It belongs to
the mysterious borderland between physics and psy-
chology. We can only appeal to the fact of con-
sciousness, and illustrate it by saying that a trigger
can precipitate an explosion, of violence quite incom-
mensurable with that of the energy required to pull
the trigger; and the work done in pulling the trigger
results in infinitesimal local heat, of just the same
magnitude whether the prepared explosion results or
not: it is independent also of the direction and the
epoch of the shot. The aim, and the moment at which
to pull the trigger, are determined by the mind of the
sportsman, without affecting the question of energy.
Life is not energy, but it is the director of energy,
and of matter. It achieves results which would not
otherwise have occurred. Even plant life does that,
the green leaves direct the energy of sunshine to the
decomposition and re-invigoration of thoroughly
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burned and stable compounds, carbonic acid and
water.

Engineering and architectural operations produce
Forth Bridges, and tunnels, and buildings of a char-
acter instinct with mind and purpose. The organic
energy needed for the operation is brought by the
navvies in their tin cans, and they direct that energy
so as to exert propulsive force and do the work; but
the controlling mind is that of the architect and the
engineer.

The only thing that prevents our calling it a miracle
is that we are so thoroughly accustomed to the occur-
rence. :

Mind determines. Life directs. The material and
energetic universe is dominated and controlled by
these agencies; which utilise the energy they find
available, and direct it into appropriate channels.

Finally, whatever difficulties we may feel about
understanding the process, we ought not to be accused
of dualism by reason of our insistence on the separate
categories of life and mind on the one hand, and
body and mechanism on the other. However domi-
nant one of these predicaments may be over the other,
they may be all ultimately but parts of some compre-
hensive whole. Domination or even antagonism be-
tween the parts of a whole is common enough. One
man can dominate or can oppose another, although
both are members of the same race, nation, or family.
The head can dominate a limb, though ﬁnth are parts
of a single body. So also can Mind apd Life domi-
nate and transcend matter and energy.] And they do
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this just as effectually, even though in some ultimate
monistic unity they can be all recognised as parts or
aspects of some one stupendous Reality.

VI. MACLE AND RELIGION

So much for general considerations, which in this
case are by far the most important; we may now de-
scend to a few practical remarks. When speaking of
miracles, what people are usually interested in are
miracles in detail; they have usually some special in-
stances in their minds, and they want those instances
discussed. Using the term “miracle” in quite a popu-
lar sense, and meaning by it nothing defined or sus-
ceptible of definition, but simply the list of miracles
they find recorded in the Bible or in the lives of the
Saints, they ask, “Has the progress of science rend-
ered the occurrence of these things more or less prob-
able?” 'The first and obvious answer,—that it has
rendered them subjectively less probable, that is to
say, less easy of acceptance than they were at the time
of their record, or even fifty years ago,—is too mani-
fest to require giving. For till recently they were
hardly questioned, except here and there by a few
adventurous spirits who were liable to be stigmatised
as “infidel” for being faithful to their convictions.

But if the subjective aspect is passed by as too ob-
vious, and if it is asked whether science has made the
occurrence of the so-called miracles objectively more
reasonably probable,—it is controversial, but it is not
absurd, to answer concerning several of them—‘“in
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some respects, yes” :—an answer which is most readily
applicable to the miracles of healing. And why? Be-
cause in modern medical practice, especially as devel-
oped on the Continent, some of these occurrences can
be imitated to-day; for instance, the production, by
self or other suggestion, of wounds analogous to the
“stigmata.” Whether this fact, assuming it for the
moment to be a fact, is one to be welcomed or other-
wise by interpreters of Holy Writ, is a question for
themselves to answer.

The reasonable scientific view is that a complete
knowledge of nature would enable us to recognise the
rationale of every event which ever occurred, or ever
can occur; and so it would seem to follow concerning
any given apparent prodigy—either that it did not
happen as related, or else that it happened in accord-
ance with natural laws of which at present we are
more or less ignorant. Some of the popularly-quoted
miracles certainly did not happen, and were never by,
competent judges really thought to have happened, as
narrated by the poet or rhapsodist of the time. To
regard the poetic suspension of the motion of the sun
(or earth) as a scientific statement is absurd. But
while it is mere illiteracy to suppose that all classes
of recorded miracle represent statements of fact—
since careful precision in recording fact is a rather
modern accomplishment, and not likely to be regarded
then, nor in some quarters even now, as a particularly
desirable or edifying accomplishment, yet certain of
them may be worthy of consideration, as at any rate
believed by the recorder to have occurred as he states
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them; and, besides, as not being wholly outsxde the
range of conceivable possibility.

But in so far as they are recognised as reasonably
possible, they surely lose their power as specifically
religious evidence, and become merely a hint towards
an extension of scientific fact. I suppose it must be
admitted that the more natural and so to speak com-
monplace an event becomes, the less exceptional re-
ligious significance can be accorded to it. Neverthe-
less it may be legitimate to recognise that a human
being of specially lofty character may, perhaps inevi-
tably, be endowed with faculties and powers beyond
the present scope of the race: faculties and powers
fully intelligible neither to himself nor to anyone else.
Even a genius has an inkling of exceptional powers.
No one can explain, or render ordinarily probable a
priori, the existence of a child-prodigy capable of per-
formances in music or in arithmetic beyond the power
of nearly all adults. Genius combined with sainthood
may achieve what to ordinary men are marvels and
miracles. Even without sainthood, and without
genius, some abnormally constituted species of the
human race—possibly anticipating future develop-
ment as a kind of premature sport, or possibly dis-
playing the remains of ancestral powers now nearly
lost to the race—are found to possess faculties un-
usual and incredible, faculties which in fact are widely
and vigorously disbelieved by nearly all who have not
studied them.

Whether a given prophet has extraordinary power,
and how far his power extends, is a matter for evi-



68 SCIENCE AND FAITH

dence; but whatever his power, it is by the content of
his message that he is to be judged, not by some ac-
companying extension of the customary control of
mind over matter. All this is well-worn ground, and
I refrain from emphasising a great number of obvious
contentions, e.g., that it is quite wrong to accept a bad
and immoral message because it is accompanied by
conjuring tricks of amazing ingenuity; and the like.
The worst of men can do things beyond the power of
an insect, things which to its consciousness, if it had
any, would be miraculous.

Either there are modes of existence higher than
that displayed by our ordinary selves, or there are not.
If there are, it is the business of science to ascertain
their existence and what they can do in the way of
interaction with our material surroundings: it is not
necessarily the business of religion at all, though like
everything else it will have a bearing on religion.
But, because it is a nascent and infantile branch of
science, is it therefore of little importance or small
interest? By no means. All these things are essen-
tially worthy of investigation, and they will be in-
vestigated by those who feel called to the work,
although they are looked at askance by some of the
scientific magnates of to-day. The gain of realising
that they are unessential to religion and to human
hopes and fears, is that their investigation can be
conducted in a cool calm spirit, without prejudice
and without preconception, with no object in view
but simple ascertainment of truth. The atmosphere
of religion should be recognised as enveloping and
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permeating everything, and should not be specially
or exclusively sought as an emanation from signs and
wonders.

Strange and ultranormal things may happen, and
are well worthy of study, but they are not to be re-
garded as especially holy. Some of them may repre-
sent either extension or survival of human faculty,
while others may be an inevitable endowment or at-
tribute of a sufficiently lofty character; but none of
them can be accepted without investigation. Testi-
mony concerning such things is to be treated in a
sceptical and yet open-minded spirit; the results of
theory and experiment are to be utilised, as in any
other branch of natural knowledge; and indiscrim-
inate dogmatic rejection is as inappropriate as whole-
sale uncritical acceptance.

The bearing on the hopes and fears of humanity
of such unusual facts as can be verified may be con-
siderable, but they bear no exceptional witness to
guidance and control. Guidance and control, if ad-
mitted at all, must be regarded as constant and con-
tinuous; and it is just this uniform character that
makes them so difficult to recognise. It is always
difficult to perceive or apprehend anything which is
perfectly regular and continuous. Those fish, for
instance, which are submerged in ocean-depths, be-
yond the reach of waves and tides, are probably
utterly unconscious of the existence of water; and,
however intelligent, they can have but little reason
to believe in that medium, notwithstanding that their
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whole being, life, and motion, is dependent upon it
from instant to instant. The motion of the earth,
again, furious rush though it is—fifty times faster
than a cannon ball—is quite inappreciable to our
senses; it has to be inferred from celestial observa-
tions, and it was strenuously disbelieved by the ag-
nostics of an earlier day.

Uniformity is always difficult to grasp—our senses
are not made for it; and yet it is characteristic of
everything that is most efficient. Jerks and jolts are
easy to appreciate, but they do not conduce to prog-
ress. Steady motion is what conveys us on our way,
collisions are but a retarding influence. The seeker
after miracle, in the exceptional and narrow or exclu-
sive sense, is pining for a catastrophe; the investigator
of miracle, in the continuous and broad or compre-
hensive sense, has the universe for a laboratory.

VII. HoMaN EXPERIENCE

Let us survey our position.

We find ourselves for a few score years incarnate
intelligences on this planet; we have not always been
here, and we shall not always be here: we are here in
fact, each of us, for but a very short period; but we
can study the conditions of existence while here, and
we perceive clearly that a certain amount of guidance
and control are in our hands. For better for worse
we can, and our legislators do, influence the destinies
of the planet. The process is called “making his-
tory.” We can all, even the humblest, to some extent
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influence the destinies of individuals with whom we
come into contact. We have therefore a certain sense
of power and responsibility.

It is not likely that we are the only, or the highest,
intelligent agents in the whole wide universe, nor
that we possess faculties and powers denied to all
else; nor is it likely that our own activity will be
always as limited as it is now. The Parable of the
Talents is full of meaning, and it contains a meaning
that is not often brought out.

It is absurd to deny the attributes of guidance and
intelligence and personality and love to the Whole,
seeing that we are part of the Whole, and are per-
sonally aware of what we mean by those words in
ourselves. These attributes are existent therefore,
and cannot be denied; cannot be denied even to the
Deity.

Is the planet subject to intelligent control? We
know that it is: we ourselves can change the course
of rivers for predestined ends, we can make highways,
can unite oceans, can devise inventions, can make
new compounds, can transmute species, can plan
fresh variety of organic life; we can create works of
art; we can embody new ideas and lofty emotions in
forms of language and music, and can leave them as
Platonic off'spring * to remote posterity. Our power
is doubtless limited, but we can surely learn to do
far more than we have yet so far in the infancy of
humanity accomplished; more even than we have yet
conjectured as within the range of possibility.

1 Symposium, 209,
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Our progress already has been considerable. It is
but a moderate time since our greatest men were chip-
ping flints and carving bones into the likeness of
reindeer. More recently they became able to build
cathedrals and make poems. Now we are momenta-
rily diverted from immortal pursuits by vivid interest
in that kind of competition which has replaced the
competition of the sword, and by those extraordinary
inequalities of possession and privilege which have
resulted from the invention of an indestructible and
transmissible form of riches, a form over which
neither moth nor rust has any power. We raise an
increase of smoke, and offer sacrifices of squalor
and ugliness, in worship of this new idol. But it will
pass; human life is not meant to continue as it is now
in city slums; nor is the strenuous futility of mere ac-
cumulation likely to satisfy people when once they
have been really educated; the world is beautiful, and
may be far more widely happy than it has been yet.
Those who have preached this hitherto have been
heard with deaf ears, but some day we shall awake to
a sense of our true planetary importance and shall
recognise the higher possibilities of existence. Then
shall we realise and practically believe what is in-
volved in those words of poetic insight:

The heaven, even the heavens are the Lord’s: but the earth hath
He given to the children of men.

There is a vast truth in this yet to be discovered;
power and influence and responsibility lie before us,
appalling in their magnitude, and as yet we are but
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children playing on the stage before the curtain is
rolled up for the drama in which we are to take part.

But we are not left to our own devices: we of this
living generation are not alone in the universe. What
we call the individual is strengthened by elements
emerging from the social whole out of which he is
born. We are not things of yesterday, nor of to-
morrow. We do not indeed remember our past, we
are not aware of our future, but in common with
everything else we must have had a past and must be
going to bave a future. Some day we may find our-
selves able to realise both.

Meanwhile, what has been our experience here?
We have not been left solitary. Every newcomer to
the planet, however helpless and strange he be, finds
friends awaiting him, devoted and self-sacrificing
friends, eager to care for and protect his infancy and
to train him in the ways of this curious world. It is
typical of what goes on throughout conscious exist-
ence; the guidance which we exert, and to which we
are subject now, is but a phase of something running
through the universe. And when the time comes for
us to quit this sphere and enter some larger field of
action, I doubt not that we shall find there also that
kindness and help and patience and love, without
which no existence would be tolerable or even at some
stages possible.

Miracles lie all around us: only they are not mirac-
ulous. Special providences envelop us: only they are
not special. Prayer is a means of communication as
natural and as simple as is speech.
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Realise that you are part of a great orderly and
mutually helpful cosmos, that you are not stranded
or isolated in a foreign universe, but that you are part
of it and closely akin to it; and your sense of sympa-
thy will be enlarged, your power of free communica-
tion will be opened, and the heartfelt aspiration and
communion and petition that we call prayer will come
as easily and as naturally as converse with those
human friends and relations whose visible bodily pres-
ence gladdens and enriches your present life.
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AND SERVICE






CHAPTER 1V

THE ALLEGED INDIFFERENCE OF LAYMEN
TO RELIGION

HE average layman of the present day is often
accused of being indifferent to religion. But
the allegation as worded seems to me untrue, unless
by “laymen” is understood the great mass of the peo-
ple. Even then I doubt if they are indifferent to
real religion, or to reality and sincerity and lofty-
mindedness of any kind. No one can be really in-
different to the great problem of existence— the mys-
teries of life and death and of human destiny. It is
doubtful whether people in general can be considered
indifferent even to theology, of a sort,—not to prob-
lems connected with apparent oppositions between
knowledge and faith, for instance, nor to questions
of Biblical interpretation and the nature of Inspira-
tion. They are not unopen to the influence of a
saintly life, or disposed to treat lightly such funda-
mental subjects as the existence of Deity and the rela-
tions between man and God.

I gather that they are not indifferent in this coun-
try to these topics, because they seem always willing
to read about them or to discuss them. :And if this
refers chiefly to the more educated classes, it may be
maintained on behalf of the masses that their ap-
parently perennial excitement about what doctrines

(i
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shall be taught to small children, though it may lack
lucidity, seems to argue anything but indifference.

In Germany and France, so far as I can judge,
people in general do not care in the same way to dis-
cuss religious questions, and theological magazines
are confined to specialists; there is little or nothing of
general interest and wide circulation on the subject.
In those countries minds seems closed, either in the
positive or in the negative direction, as regards re-
ligious beliefs. But here it is otherwise, and I have
heard it maintained at a discussion society that there
was really nothing except religion and politics which
was worth the trouble of getting excited about.

Nevertheless there is a sense in which people in this
country are indifferent to something allied to religion
—at any rate to its outward and visible manifesta-
tions. To Ecclesiasticism they are indifferent, and
they do not in any great number go to church. I take
the allegation which is here being dealt with to intend
to ask the question, Why is this? Why have the out-
ward and visible forms of religion lost hold * of both
educated and uneducated people?

I believe that over-pressure is one answer—a gen-
eral sense of the shortness of life and the immense
amount there is to be done in it. This holds true
whether the press of occupation is caused by the de-
mands of pleasure, or of business, or of investigation,

1T say “lost” hold, because I suppose I may assume, from the churches
which they erected, as well as from the example of truly Roman Catholic
countries at the present day, that, in say the twelfth century, observance

of the outward forms of religion once really had a firm grasp of the
majority of Englishmen.
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or of work for the public weal. In each case time is
all too short for what can now be crowded into it. As
soon as our faculties are well developed, and our in-
fluence fairly active, it is almost time to begin to
think of being called to service elsewhere,—there is
no leisure to expend in unprofitable directions.

Is going to church unprofitable, then? To some
men often yes; to others, I suppose, always no: save
in the sense that they have not profited by it. Perhaps
to none is it quite unprofitable, but they may think it
so. If it acted as a stimulus and an inspiration and a
help to life, then surely people in general would not
be so foolish as to be indifferent to it. But they may
be mistaken; this is the age of strenuousness and high
pressure, and it may be that a quiet two hours of
peaceful meditation would be the very best sedative
and rest-cure for many men whose activities are wear-
ing them out. Some, and those the most strenuous
of all, have found it so. Mr. Gladstone, for instance,
was a studious attendant at public worship, and I
should not be surprised to hear that the German Em-
peror and President Roosevelt are so likewise; possi-
bly in their case partly as an example, but also quite
possibly as a private solace.

One cannot but admire men, to whom every five
minutes is of value, who thus give up large tracts of
time to religious exercises; and it is possible that many
active men who ignore this help would be the better
in every way if they too submitted themselves to the
same discipline. It may be one of those cases where
more haste is the less speed, and where the public as-
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sembling of ourselves together in a reverent and wor-
shipful spirit would be a real contribution to vitality
and power. Undecr certain conditions I feel sure that
it would be so, but is it so under present conditions?
The answer must depend partly on individual tem-
perament, partly on the form of “service” available.

We must all be acquainted with the soothed and
sympathetic feeling which is sometimes the result of
attendance at a place of worship in company with
others, even if nothing particular has been said worth
carrying away: this is felt especially if the occasion is
a symbolic one—a national thanksgiving, for instance,
a demonstration of religious feeling by members of a
scientific body, or other occasion of that kind; but if
it is a mere everyday or weekly service, there must be
some special harmony or congruity between the as-
sembly and the words that have been said, or the
ceremonies that have been performed, in order that
the effect may be produced.

There appear to be some ecclesiastically minded
persons who can derive sustenance from what to
others may seem extraordinarily commonplace, or
even childish, proceedings. I have seen Mr. Glad-
stone (the name of so great a man may be employed
as illustration without impertinence) in an attitude
of rapt and earnest attention,—mnot to the words of
the Bible, which anyone might be glad to hear, nor
to the words of the Prayer Book, which to those with
a strongly-developed historic sense may carry with
them a world of half-felt emotion—but to-the utter-
ance from the pulpit of a very ordinary discourse.
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To most of us, however, this patient self-contribution
to what is going on is denied; and the feeling with
which some go away from an average place of wor-
ship is too often a feeling of irritation and regret for
wasted time.

I bave known men of energy supply the needed
intellectual exercise, and contrive to stimulate their
historic sense, by using a Latin Prayer Book and a
Greek Testament; and something of the sort is sorely
needed if one is to attempt to keep one’s attention
fixed on the ancient formularies, so familiar from
childhood, and recited or chanted in so meaningless a
manner.

The greater number of men, I believe, cultivate
the habit of inattention during the greater part of
the proceedings; and it is possible, though less easy,
to preserve an attitude of mental inattention even
when reciting formularies with the lips. To attend
strenuously to the meaning of the clauses, in a creed,
for instance, or even in the Lord’s Prayer, is an effort.
I do not believe it is often made. The words are
slipped through, and if an idea is caught every now
and again, that is all that can be expected. There
was a time when this inattentive recital of the well-
known and familiar could be tolerated ; and before the
days of education it was probably useful. To some it
may be useful still—to others it is tedious. The fact
is, the conventional English Church Service, or eclec-
tic admixture of combined services, is too long, and,
as I think, too mechanical. The Psalter as a whole
is oppressively tedious—I speak for myself; many
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of the chants one is weary of. The jewels would
shine out more brightly if re-set. Some of the pray-
ers are beautiful, or would be if they were properly
read and were not spoiled by such frequent iteration.
The little song at the end of each commandment is
gorgeous when one hears it in the Elijah, but it gets
tiresome at the ninth repetition. The “Confession”
is historically interesting and sometimes perhaps ap-
propriate, but as a rule it is excessive and unreal; and
if ever true, it is not a thing one wishes to sing in
public, nor indeed to sing at all, still less to pay a few
illiterate boys and men to sing or monotone for one.

The T'e Deum, on a national occasion, and sung
slowly and emphatically, may be magnificent: as or-
dinarily treated it is almost useless, and seems only
inserted as a convenient break between the Lessons;
save occasionally when the setting and singing are
specially good, in which case it can be enjoyed as an
oratorio is enjoyed.

Some people may be able to utilise parts of the
service which to others are tedious, and it may be con-
tended that there is something for everybody; but
for most people there must be long spells of dulness.

Length, however, is not the only objection: rapid-
ity, which is perhaps a consequence of length, is an-
other. Constantly and rapidly repeated formularies
must surely tend to become mechanical. We jeer at
the Thibetan water-worked praying-wheel as a
mechanical form of prayer; and yet I can imagine a
peasant joyfully going on with his labour in the
fields, in the consciousness that his prayer was being
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periodically turned up to heaven by the forces of
nature, and his soul might send an aspiration after it,
without interfering with the industry of his body. I
doubt if such a ritual is really more mechanical than
some English services which I have attended. I know
well that any liturgy—the bleakest as well as the most
ornate—can elevate the soul of the truly pious; but
this minority cannot be included among the laity of
whom indifference to religion is even alleged.

As to the recital of a few incredible articles in
the‘creeds, I say nothing: they are not numerous, and
hardly act as a strong deterrent except to a few ear-
nest souls; if there were reality about the procedure,
some of the clauses would be repellent, but as it is,
the so-called Athanasian hymn can be chanted
through with the rest: it is an interesting glimpse
into an ingenious medieval mind, to whom all the
mystery of Divinity was expressible in words, with
great positiveness of assurance, and with arithmetical
precision of specification. But so far as the Creeds
and the Articles contain things to which we and our
teachers, the beneficed clergy, are expected to adhere,
they may be to some extent deterrent; and it must be
admitted that they require a good deal of explana-
tion, and in manner of expression are rather out of
date.

With all the enthusiasm for religion in the world,
I would say to professional Churchmen, you really,
cannot continue to expect people to wade continually,
through so much medieval and ecclesiastical lore.
You must free the ship of official religion from in-
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crustation: it is water-logged and overburdened now,
and its sails are patched and outworn. I do not ask
you to use steam or any new-fangled mode of pro-
pulsion. By all means keep your attachment to the
past, but study reality and sincerity; strive to say
what you really mean, and to say it in such way that
others may know that you mean it, and may feel that
they mean it too. The American Church has modi-
fied some of the features characteristic of the Angli-
can Liturgy; and its authorised Prayer Book contains
interesting mipor variations; all of which are devised
in the interests of elasticity and freedom, yet subject
to a commendable spirit of conservatism,

I trust that it is not an inseparable concomitant of
a State religion that petitions should be tied and
bound in rigid forms, that no audible prayer can be
uttered except what is printed and authorised; it is
pitiful when the only initiation permitted, even at
times of stress, lies in the emphasis which may be
thrown upon certain words, and the pauses that may
be made after them. But at least the sermon is free.
So let preachers realise their opportunities and make
use of them, and let them no longer throw away their
chance of moving the hearts of men towards a higher
and more useful and unselfish life, by over-attention
to the conventional arrangement called the Church’s
Year. The annual commemoration of everything is
often made an excuse for laziness: it saves the trou-
ble of choosing a subject. It provides a hackneyed
theme ready to hand, to be treated in a conventional
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and hackneyed manner. Silently and patiently the
people sit there, and are not fed.

Religion is one thing; Church services as often
conducted are quite another thing. Modification
will be resented and opposed by some singularly
minded lay Churchmen ; nevertheless, if more eminent
ability is to be attracted to the service of the Church,
if the great body of the laity are to be reached in any,
serious and effective manner, modifications, excisions,
and reforms are necessary. It is not religion to which
people are indifferent.



CHAPTER V
UNION AND BREADTH

A PirEA For EssenTial UNity Ammp FormarL Dir-
FERENCE IN A NATIONAL CHURCH

“The true tragedy is a conflict of right with right, not of right with
wrong.”—HEGEL.

SOON became aware that my little book called
The Substance of Faith could hardly be re-
garded as an eirenicon in respect of the present Eng-
lish Education controversy, though I began it some-
what with that hope, and still think that it should be
of some assistance in that direction; for it is apparent
that the dispute between Church and Dissent is not
only of long standing historically, but is intrinsically
deepseated. It would be worth a considerable effort
if the inflammation due to that chronic sore could be
reduced; but the cure should be attempted, not by
blinking or denying the reality of the differences, but
rather by facing them resolutely and understanding
their nature and origin before seeking to prescribe a
remedy. :

The dispute which is most alive to-day between
State Church and Free Churches is not exactly re-
ligious: it seems to be rather ethnological or anthropo-
logical. That is to say, it may be held to represent a
difference inherent in the varied nature of humanity,

86
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and to correspond to the divergent views taken of re-
ligion by two different types of mind. If there is
any truth in this statement, it ought surely to be pos-
sible to recognise the fact, and to adjust our arrange-
ments to it, as to any other of the facts of nature.

It must have been frequently pointed out before
—but sometimes statements bear and need repetition
—that there are two chief religious types: one type
valuing ceremony and artistic accessories and human
organisation and intervention; while the other,
thinking itself competent to dispense with what it
may consider adventitious aids, seeks to worship,
neither in temple nor even in mountain, but directly
in spirit and in truth. This one thinks that the Holy
Spirit is equally accessible to every individual. That
one conceives that a Special Power is miraculously
transmitted by ceremonial means, namely, by the im-
position of hands.

Those who take this which may be called the Apos-
tolic view, necessarily exalt the Church, which to them
is God’s vicegerent upon earth; for its priests possess
a power denied not only to laymen but to ministers
of all other denominations, who in this essential re-
spect are and must be regarded as laymen. It is true
that the branches of the Catholic and Apostolic
Church do not agree among themselves entirely as to
the authentic channels of this mysterious influence.
To the Roman, the Anglican Catholic is a layman,
even though he be a prelate’ To the Anglican, the

1The question of the recognition or non-recognition of Anglican Or-
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President of the Wesleyan Conference, or the Mod-
erator of the Presbyterian Synod, may be in friend-
ship a brother, and in good works a helper, but he has
no claim to recognition as a priest: nor, indeed, does
he prefer such a claim, becausé he does not belong to
the type which appreciales the idea of Divine influ-
ence ceremonially conveyed from one human being
to another.

But the distinction of type is not confined to the
clergy: it runs through the laity likewise. Those who
believe in the special and exclusive character of eccle-
siastical priesthood are bound to venerate the Officers
invested with those powers, and to submit to their
teaching and influence, irrespective of their person-
ality; for they can not only help and strengthen you
by administration of "the Sacraments: they actually
have the power of forgiving your sins,—or, still more
remarkable, of preventing the forgiveness of your
sins, if they be so minded.

Baptismal regeneration is only one of the things
which can be effected through their agency, but that
too is a power of great magnitude, and if your child
is to be eternally lost without their aid their aid must
be sought; for in this ceremony he is made, according
to the Catechism—not recognised only and admitted
into the Church as such, but actually made—a child
of God, and an inheritor of the kingdom of Heaven.!

ders is sometimes said to have been decided like a move in a game or
in party politics—after private discussion as to which course was best
calculated to benefit one side and to damage the other. The subject ap-
pears to be eminently fitted for such treatment.

1'The preposition “in” is used in the Catechism, but “by” occurs in



UNION AND BREADTH 89

True, they must be regarded only as instruments
and vehicles of Divine mercy; but in so far as Divine
mercy is felt to be a vital thing, the channels by which
it is dispensed become of overwhelming interest; and
if they, as Officers of a corporate and divinely or-
dained Church, really have in any sense a monopoly
of the Holy Spirit, their unfolding of the Bible may
be the only explication religiously permissible.

It is only those who have no belief in the reality of
priestly powers of this kind—people to whom such
powers seem like superstition, who prefer to worry
out truth for themselves, and who pray directly to the
Fountain of Infinite Wisdom to keep them from
being deceived and to lead them into the way of truth
—it is only these who can afford to dispense with, or
in some cases even to resent, the good offices of the
Catholic Church, whether in its Greek or Roman or
Anglican branches.

If now we bethink ourselves what is it that con-
stitutes the essential difference of type, I think we
shall find that we must admit as the most distinctive
feature of the Prayer Book, from the denominational
and ultra-protestant point of view, not the ordinary
popular services of Matins and Evensong, nor the
still more beautiful form for Holy Communion, but
the regulation for the Ordering of Priests. The
greater part of that service may be passed as unde-
nominational, save that naturally it seems intended
expressly to sever the Anglican from the Roman

one form of the baptismal service: “Seeing now . . . that this child
is by baptism regenerate.”
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priesthood, but the official sentence which accompanies
the laying on of hands is distinctly and purposely
hierarchical. Those who accept that are Churchmen;
those who rejoice at it are high-Churchmen. All
other details sink into insignificance before this Epis-
copal pronouncement:

“Receive the Holy Ghost for the office and work of
a priest in the Church of God, now committed unto
thee by the Imposition of our hands. Whose sins
thou dost forgive, they are forgiven; and whose sins
thou dost retain, they are retained.”

This has been said ceremonially to every Anglican
parish priest in the British Isles, some of whom doubt-
less believe that a mysterious efficacy has descended
upon them, and that they possess the awful power
thus conferred.

That being so, it should be, and probably is, clear
to any contending and opposing party that priests
so consecrated, and animated by such beliefs, cannot
possibly consent to open their schools to dissenters:
it would be more reasonable for doctors to open the
hospitals to quacks. They are bound to insist on
their high prerogative, and to teach children to come
to them for the sacramental and other inspired influ-
ences which they can bestow on the penitent and the
faithful, or be false to their trust.' And conversely,

1 “Experience has shown the inefficacy of the mere injunctions of
Church order, however scripturally enforced, in restraining from schism
the awakened and anxious sinner; who goes to a dissenting preacher
‘because (as he expresses it) he gets good from him’: and though he
does not stand excused in God’s sight for yielding to the temptation,
surely the ministers of the Church are not blameless if, by keeping back
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those who stoutly deny and conscientiously resent the
idea of any such special privileges—who quote in op-
position, for instance, 1 Cor. i. 17—may feel bound
to express their views also, and may earnestly seek to
prevent their children from coming under avowedly
sacerdotal influence. The text or texts in the Bible
on which an absolution dogma is based must be held
responsible for a good deal of the perennial conflict
between Church and Dissent. It may be possible for
Biblical critics to say that John xx. 21-28 is a later
insertion, like Matt. xvi. 19 and the end of Mark;
but assuming the most orthodox possible view, and
taking the record of the words about the forgiveness
and the retention of sins as exact, it is open even to
devout Bibliolators to argue against the modern use
of such a formula, somewhat as follows: “By whom,”
they might ask, “were these words spoken to the dis-
ciples? Not by Jesus of Nazareth in the flesh, but
by the risen Lord just before His Ascension and Ses-
sion at the right hand of God. That which He could
say then, to those whom He was leaving comfortless
for the ten days between His departure and the feast
of Pentecost, is now said by every bishop of the
Church. But it does not follow that what could be
said once, under exceptional circumstances, is suitable

the more gracious and consoling truths provided for the little ones of
Christ, they indirectly lead him into it. Had he been taught as a child,
that the Sacraments, not preaching, are the sources of Divine Grace;
that the Apostolical ministry had a virtue in it which went out over the
whole Church, when sought by the prayer of faith; that fellowship with
it was a gift and privilege, as well as a duty, we could not have had
so many wanderers from our fold, nor so many cold hearts within it”
(Advt. to Tracts for the Times, 1834).
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for indefinite repetition.” Thus might opponents
contend, and their contention might have to be admit-
ted as true, and the modern use of the formula vir-
tually explained away, save by a few extremists who
still adhere to its literal interpretation.

Hence there is a well-marked cause of difference,
and justification of a militant attitude. How then
can it be hoped to effect formal reconciliation of the
two religious types? At first sight, only in one of two
ways: either by general admission of truth in a sacer-
dotal of this kind; or, on the other hand, by the
equally improbable admission of the imaginary char-
acter of any sort of basis for such a claim—a percep-
tion that, though it has survived the shocks of time,
and come down the centuries to our own day, it is yet
a human imagination, and essentially false.

Taken in its literal and bald signification, the ordi-
nation sentence above quoted would be intolerable to
a low or to a broad Churchman; consequently he must
be able to interpret it otherwise. He would doubt-
less claim that it signifies the right to declare the judg-
ment of the Christian conscience, or at any rate of the
Christian Church, as to details of right and wrong:
to formulate, in fact, the judgments of the Holy
Spirit, under whose guidance he is henceforth to act.
Securus judicat orbis terrarum. It is not, however,
a barren formula removed from practice: it enters
into the pastoral work of the priest, and is applied to
sick persons in the following form:

“By his authority committed to me, I absolve thee
from all thy sins, In the name,” ete.



UNION AND BREADTH 98

Even this, however though challenged by John
Henry Newman, and regarded by him as inadmissi-
ble save under the Roman =gis, is doubtless capable
of refined interpretation. And so it is with all the
formularies—else it were impossible for great and
good men, to whom the natural sense of some of them
must be repugnant to hold office in the Church to-day.
Let it be admitted, once for all, that saving and min-
imising interpretations are known and utilised by
many of those inside the pale; and I shall assume,
without question now, that they are justified in these
interpretations under the circumstances. But those
outside the pale, and those who are hesitating to en-
ter it, are liable to take these formule more nearly at
their face-value, and to mistrust ingenuity of inter-
pretation. Wherefore—and that is my point—such
formule act as obstacle